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Ordains the first-ever Buddhist monastics
in Africa, 1994.
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Venerable Master Hsing Yun leading disciples in walking meditation.
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Conducting a chanting service for victims at New York's World Trade
Center site after the September 11 attack, 2001.

The abbot of the Dhammakaya Foundation in Thailand escorts

Hsing Yun for a tour of the grounds,1994.
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A historical meeting between two religions-the Master greeted by

His Holiness, Pope John Paul II at Vatican City.



Eyebrows! They may seem useless,
but are actually extremely useful.

The twelve links of dependent
origination are like rosary beads that
have been threaded together.

Ask yourself if you have a clear
conscience.

essence of Chan expressed with one
finger.




Your pinky maybe the smallest, but
it is the closest to the Buddha when
you join palms.
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Joining palms harmonizes the ten
dharma worlds within one heart.

Doesn't the whole universe belong
to us!




A magnificent view of Hsi Lai Temple, U.S.A

Buddha's Light Publishing exhibits books in languages other than Chinese
at the Taipei International Book Exhibition held at Taipei World Trade
Center (February 1, 2002).



Bright Star, Luminous Cloud

The Life of a Simple Monk

Introduction

This biography of Venerable Master Hsing Yun,
originally written in Chinese by Fu Chi-Ying and translat-
ed into English by Robert H. Smitheram Ph. D., will be of
great interest to anyone interested in learning about the
Buddha, his teachings and how they are relevant to today's
society. You can learn about the Buddha by reading about
the influence of the Buddha in the Master’s life; you can
learn about the Buddha’s teachings by observing how they
are lived out in the life of Venerable Master Hsing Yun and
you can learn their significance to today's society by seeing
how Venerable Master Hsing Yun has applied them in his
work of teaching the Dharma to the world.

As he moved from novice to fully ordained monk
Venerable Master Hsing Yun never stopped being a simple
monk who wanted to share the Dharma. He began to focus
on the modernization and expansion of Buddhism with the
objective of taking Buddhism from the mountain top back
into the city and from the monasteries back into large and
small temples throughout Taiwan that would be frequented
by busy people going about earning a daily living.

He started with a small, ill-kept temple in Ilan, in
Northern Taiwan, and later built Fo Guang Shan, a huge,
beautiful, efficiently run and exquisitely maintained
monastery in Kaohsiung, in the Southern part of Taiwan.
Fo Guang Shan is the hub of the Venerable Master's Dhar-

ma wheel from which has grown temples on all five



continents, where all are welcomed to share in the Dharma
joy that the Master and his disciples so abundantly provide.

In keeping with his philosophy of Humanistic
Buddhism, Venerable Master Hsing Yun's temples are built
to be more than places where one goes to pay homage to
the Buddhas. He believes that temples should contain
libraries, art galleries, museums, dining halls, information
centers and conference rooms. His temples are offerings to
the communities in which they are located as well as offer-
ings to all the Buddhas and bodhisattvas.

Visit any of the temples founded by Venerable
Master Hsing Yun in Asia, Africa, Europe, North America,
or South America and devotees and disciples of Venerable
Master Hsing Yun will welcome you with the greatest of
respect, which is how the Venerable Master himself would

welcome you.

Louvenia Ortega, Assistant Editor
Buddha’s Light Publishing
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Prefece

A Forerunner in the "Blue Ocean Strategy,"
The Pioneer in "Humanistic Buddhism'"

I. "Strategy'" and "Model"

It was twelve years ago that the first biography of
the Venerable Master Hsing Yun, Handing Down the Light,
appeared in print, an event which set a magnificent record
for the publishing world. That story of Hsing Yun's teach-
ing the Dharma for the benefit of human beings as told by
Fu Zhiying warmed the hearts of millions of readers at
home and abroad.

This year marks the 40th anniversary of Fo Guang
Shan's founding, as well as the Venerable Master's own
80th birthday, and so Fu Zhiying has exerted her writing
skills once more to author Bright Star, Luminous Cloud:
Life of a Simple Monk, a book which records the Venerable
Master's lifetime mission both in terms of the broadness of
its vision and the exactness of its details.

This biography thus represents an even more mov-
ing and continued record of the "Four Great Objectives" as
promoted by the Venerable Master Hsing Yun since the ear-
liest beginnings of Fo Guang Shan: to propagate the Dhar-
ma through culture, to foster talent through education, to
benefit society through charity, and to purify the human
mind through cultivation. As my academic background lies
in the field of economics and management, I would like to
pose a question in terms with which I am familiar: What
"economic strategy" and what "business model" has the
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Venerable Master Hsing Yun employed in creating these
globe-spanning "business ventures" as a part of Fo Guang
Shan and the Buddha's Light International Association
(BLIA)?

More specifically, I would ask:

* How was Hsing Yun able to transform the ideas of
Buddhism into principles that everyone could approach?

* How was Hsing Yun then able to transform these
principles into a specific model to be followed?

* How was Hsing Yun further able to manage such a huge
organization with such consummate order?

* Then again, how was Hsing Yun able to accomplish Fo
Guang Shan's generational succession, turning over his
abbot's position to his successor at the age of fifty-eight?
And furthermore, how was he able to create an even
greater, open space for Buddhism even after he had
relinquished his office?

* Finally, how was Hsing Yun also able to apply the power
of his aspirations, his spiritual connections, and his virtuous
conduct, to seemingly "out of nothing" have Buddhism
radiate outwards from just one spot, one place, and one
country, and spread around the globe?

II. The Blue Ocean Strategy of Value Innovation

The books Blue Ocean Strategy and Humanistic
Buddhism in the Style of Hsing Yun, published by Com-
monwealth Publishing Company in August of last year,
supply the key answer, and their publication immediately
garnered the attention and affirmation of various groups in
society.

Vs



The "blue ocean" in the title of the first book is not
a political slogan, but rather a metaphor for the sense of
limitless opportunity, suggesting the vastness that stretches
from horizon to horizon of the blue oceans. It is just such a
place that awaits the appearance of ambitious seafarers
who seek their fortunes on the open sea.

As the book Blue Ocean Strategy points out, no
enterprise can maintain its dominance forever, but there is
a strategy that can defeat this fate by "going beyond the red
sea of bloody competition and the zero-sum game to create
an uncontested market space and exploit the business
opportunities of the blue ocean.”

Thus, the "blue ocean strategy" essentially means a
break from the malignant nature of traditional competition
by stimulating the enterprise (or organization) to seek out a
totally new imaginative space and direction for develop-
ment. Enterprises should no longer stick to one set market,
nor fight from a besieged stronghold, much less keep a
stranglehold on its old markets and old products; rather,
enterprises should courageously establish alternative areas
of operation, seeking out other markets and other life-giv-
ing resources. It is here in these newly created environ-
ments attained through value innovation that enterprises
can truly demonstrate their unique qualities. In formulating
a "blue ocean strategy," one must employ the "four actions
framework": (1) Which factors that are considered custom-
ary by others in the field can be "eliminated"? (2) Which
factors that are unnecessary can be "reduced"? (3) Which



factors can be "raised" above the standard of others in the
field? And (4) Which factors can be "created" that are not
offered by others in the same field? (1) and (2) economize
on cost and expand demand; while (3) and (4) emphasize
"differentiation" and "new value" as a way of increasing
one's value.

In fact, Humanistic Buddhism has expanded by
quietly employing these "blue ocean" strategies over a long
period of time. With Hsing Yun personally setting the
example, Fo Guang Shan has:

* always endeavored to develop "new markets" in the area
of religion;

* not competed with other religions, making the issue of
"competition" irrelevant;

* created a new demand for its followers and society,
seeking to maintain its leading position;

* simultaneously kept both the faith of its followers and
the trust of society;

* standardized its training of personnel and its operational
system.

III. The Hsing Yun Model

Upon reading Bright Star, Luminous Cloud, you
will discover that in promoting Humanistic Buddhism,
Hsing Yun's intentions, methods, and effectiveness not
only match the "blue ocean strategy," they even surpass it.
It is precisely this form of promotion and its methods that
come to represent the "Hsing Yun model" that is so widely
admired around the world today.

This is why Humanistic Buddhism in the Style of
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Hsing Yun is both a religious version and a Chinese lan-
guage version of the "blue ocean strategy," but more accu-
rately stated, the Venerable Master Hsing Yun has been a
pioneer and leader in the "blue ocean strategy" for half a
century.

In my comments to the book Humanistic Bud-
dhism in the Style of Hsing Yun, | have cited many exam-
ples of such evidence as noted by its author the Ven. Man
Yi:

* The language Hsing Yun uses to explain the Buddhist
teachings is oriented in the human condition. The
Buddhist teachings he gives are not dogmatic, nor do
they contain any mystical discussion of metaphysics,
neither do they popularize supernatural powers or
miracles. He just begins with the human point of view in
a practical and sincere way, so that through his
instructions, people can obtain insight and comfort.

* Hsing Yun excels at drawing upon analogies for Buddhist
teachings, and he often employs stories and contemporary
issues as a way of explaining its profound ideas, so that
people understand easily and generate faith in Buddhism.

* Hsing Yun explanations on the Buddhist teaching have a
clear line of reasoning that is coherent from beginning to
end. He speaks of what is essential in succinct terms, for
he neither digresses from the main topic nor argues ver-
bosely.

* Hsing Yun employs both wit and humor in his teachings,
and it often happens that his command of the material
leads to a difficult question being answered in a single
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sentence.

* Hsing Yun is consistent in word and deed and his word
can be trusted, for he has always kept his promises
throughout his life. The instructions he gives on
Buddhist teachings are all derived from his own personal
experience, which is why his words can be so convincing.

* In speaking, Hsing Yun is all-encompassing, objective,
and pertinent, covering every aspect of an issue, which is
why he can always please his audiences.

* As a person, Hsing Yun is compassionate and generous.
From a young age, he had learned to "speak kindly of
others," and so he never rashly criticizes or scolds other
people, always giving others the benefit of the doubt. His
understanding and generous nature invariably gives others
the impression of being bathed in a spring breeze, and
people who have had contact with him never fail to enjoy
his presence or to be moved by his sincerity.

* Hsing Yun has championed the idea "improving income
through new Buddhist enterprises" by combining faith
with business enterprise. This enables the population of
Buddhist believers to gradually become more "youthful"
and "knowledgeable," marking a dramatic change in the
impression of Buddhism most people have had in the
past.

* Hsing Yun was the first to instill a dynamic atmosphere
by inaugurating "multi-faceted" activities, which
propelled the flourishing development of various activities
involving public and private organizations. In particular,
by relying upon these activities, he was able to fully
employ the teaching function in which "the activity itself
preaches the message," enabling Buddhists to become
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engaged with society and thereby foster an atmosphere
of goodness throughout society. But not only that, Hsing
Yun has even extended this effort internationally,
enabling people of all Five Continents to become
acquainted with Chinese culture because of Fo Guang
Shan.

IV. Rising Above, Going Beyond, and Transcending

To sum it up, the Venerable Master has coura-
geously brought reform to the bad practices of traditional
Buddhism, and this had enabled Buddhism to break free of
its old-fashioned backwardness; so that it now "advances
with the times" to become something different from the
others and more relevant to people's lives, seeing what oth-
ers cannot see and doing what they cannot do or dare not
do. This is precisely "value innovation" as articulated in the
"blue ocean strategy." It is these methods that increase
Humanistic Buddhism's competitiveness and distinctive-
ness, and they also represent the greatest force that can
bring upward movement to a Taiwan society caught in a
downward spiral.

The source of these methods is to be found in
Hsing Yun himself, and I continually ask myself: What
abilities does this religious leader possess that has enabled
him to become the pioneer in "Humanistic Buddhism" and
a forerunner in the "blue ocean strategy"? I have observed
that Hsing Yun is endowed with six abilities:

1.) outstanding perception
2.) keen insight
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3.) powerful persuasiveness

4.) unswerving implementation
5.) tremendous expansiveness
6.) selfless vitality

These six leading abilities correspond perfectly
with the understanding I had of Hsing Yun ten years ago.
At that time, my description of him was:

* A decisive religious reformer who practices what he
preaches.

* A compassionate originator who popularizes Buddhist
ideals.

* A caring educator who promotes knowledge.

Hsing Yun's achievements cannot be credited to
chance, his sense of "mission" is not merely a religious
one, nor can his influence be limited to Taiwan alone.
Indeed, Hsing Yun's contributions have already risen above
religion, gone beyond Taiwan, and transcended time and
space.

He belongs to the entire Chinese community both
at home and abroad, and he also belongs to the whole of
humanity.

In 1949, a twenty-three year-old monk from Main-
land China named "Wu Che" came to Taiwan without a
penny to his name or any knowledge of the Taiwanese
dialect. However, his mind was focussed and his purpose
was clear, and after expending a half century of effort, he



has developed this all-pervasive realm of Humanistic Bud-
dhism. "I walk alone among a thousand mountains,/ My
shadow pervades the Four Seas!/" Perhaps this in part gives
us a portrait of the Venerable Master Hsing Yun in minia-
ture. In 2006 he reached the age of eighty, and that young
monk of twelve in Yangzhou long ago now forms a part of
"the bright star and luminous cloud of a simple life."

Like the clarity of a bright star;
Like the grace of a luminous cloud;
Like such simple glory;

And the perfection of life.

Gao Xijun, Honorary Professor at the University of Wisconsin
Taipei, March 1, 2006
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A Rare Moment in Time



Amid the chaos of civil war in 1949, the forty-eighth generation lineage-hold-
er of the Linji School of Chan Buddhism crosses the sea, bringing the lamp of
Buddhist learning to Taiwan. A penniless stranger unable to speak the local dialect,
suffering hunger and cold, is jailed, attacked and rejected; yet with commitment and
patience, he never wavers from his mission to revive Chinese Buddhism.

History is a river; culture is a boat. Shaped by material civiliza-
tion and imprinted with the traces of spirit, such boats have carried
generations of great heroes and charismatic individuals.

There is one river of history that traces its source to India.
Spanning a vast course of some 2,554 years, this river has at times
surged forth with exuberant power, and has drained away in a quiet
whimper during other periods. Eighty years ago, a small sailboat was
quietly launched into this river; and forty years ago, that same boat
was approaching the port of great opportunity. Though forty years or
even eighty years is but a short moment on this river of history some
2,554 years long, this small sailboat exhibits a dynamic and majestic
force that has carried its burdens through the test of time. Connected
with history and aware of the future, this sailboat has transformed itself
into a great ship, that rides the waves swiftly with full confidence
towards the "other shore," embracing the morning sunlight of this new
century.

The calendar now turns to the year 2006, and the mood is one
filled with an excited feeling of joy, as each one of the millions of Fo
Guang Shan members await with bated anticipation: this is that rare
moment in time, the year that will witness the fortieth anniversary of
Fo Guang Shan, as well as the eightieth birthday of its founder, the
Venerable Master Hsing Yun.

Life's Three Forms of Immortality
When seen in terms of its internal conditions, the development
of any organization is absolutely and intimately connected with the



character of its leader. Although the founder of Fo Guang Shan, the
Venerable Master Hsing Yun, has time and time again humbly
referred to himself as a simple monk, and yet the test of time has
already made his position in history a matter beyond any doubt.

Born into a poor family in China's northern Jiangsu Province,
his ordination as a monk at the age of twelve could indeed be the
result of causes and conditions in previous lives. Having withstood
the rigorous trials of the monastic life, he developed a solid founda-
tion in Buddhist learning and formed a character of steadfast compas-
sion. Then amid the chaos of civil war in 1949, this forty-eighth gen-
eration lineage-holder of the Linji School of Chan Buddhism crossed
the sea, bringing the lamp of Buddhist learning to Taiwan. As a pen-
niless stranger unable to speak the local dialect, he suffered hunger
and cold, was jailed, rejected and attacked ... yet with commitment
and patience, he never wavered from his mission to revive Chinese
Buddhism. For the next twelve years, he resided at the Leiyin Temple
in Ilan, Taiwan, where he began building a reputation. Upon founding
Fo Guang Shan, he took on the arduous and difficult task of develop-
ing a new approach, which brought the core tradition of Buddhist
practice to flourish in Taiwan, thus continuing the life of Buddhism.
He later developed this into the Buddha's Light Order, global and all
encompassing in nature. All of these developments and activities
reflect his merit and wisdom; his broad connections for a positive
future; as well as the depth and openness of his heart; his foresight;
his commitment to Buddhism as a way of life; his profound and sin-
cere concern for society, the nation, and humanity.... These unique
qualities appear so vividly again and again over the course of Hsing
Yun's so far eighty some year journey through life.

The ancients speak of the "three forms of immortality," and per-
haps this concept can be applied here to explain the Hsing Yun's life.



The Legacy of Accomplishments

In its broadest sense, Fo Guang Shan is a Buddhist organization
that fuses modernity with tradition, and is headquartered at Fo Guang
Shan Monastery in Kaohsiung, Taiwan. The composition of its mem-
bership is represented by the Seven Groups of Disciples: monks
(bhiksu), nuns (bhiksuni), novice monks (shramanera), novice nuns
(shramanerika), male lay practitioners (upasaka), female lay practi-
tioners (upasika), and female learners (shiksamana). The number of
its constituent organizations at present totals more than four hundred
worldwide.

These constituent organizations specialize in various orders of
activity. Fo Guang Shan's order of monasteries, temples, and branch
temples is represented by the series of nearly two hundred Dharma
centers (not including the Fo Guang Yuan missions) it has established
in thirty-three countries and regions around the world. Among these,
seventy-four are located in Taiwan, while one hundred and sixteen
are situated in other countries. Total membership worldwide exceeds
two million. The cultural sphere is represented by sixteen Buddhist
colleges (that have trained more the twelve hundred monastics over
the past forty years, comparing favorable to the twelve hundred and
fifty monastics of the Buddha's time, and worthy of its standing as the
most highly qualified and internationally oriented monastic commu-
nity in the history of Buddhism); as well as seventeen libraries, nine
art galleries, four universities, two senior high schools (with both
academic and vocational tracks), two primary/junior high schools,
four kindergartens (with nursery schools), eight adult community col-
leges, and one university for lay practitioners, in addition to the
Buddhist City College and the Shrimala Buddhist Women's College
as well as over fifty Chinese schools abroad. There are also such cul-
ture oriented institutions as the Merit Times, Buddha's Light
Television, Fo Guang Publishing House, Universal Gate Buddhist
Journal, Gandha Samudra Culture Company, the Editorial Board of



the Buddhist Canon, and the Digital Buddhist Canon, which concen-
trate on Buddhist academic research and scriptural texts selection on
one hand, and promote the mass popularization of Buddhism by using
modern technology and the pervasive power of modern media on the
other.

In the area of charity, Fo Guang Shan has instituted various
charitable organizations that care for and support individuals at all
stages of life, from birth to death. There are volunteer services, head-
ed by members of the monastic community, that provide medical
care, emergency care, and disaster relief inside and outside of Taiwan,
as well as orphanages, convalescent retreats for seniors, housing for
seniors, and mortuary gardens.

What is even more significant is that Hsing Yun established the
Buddha's Light International Association in 1991, which has at pres-
ent more than one hundred seventy chapters and over a thousand sub-
chapters in over one hundred seventy countries and regions around
the world, while total membership is approaching two million. Over
the past fifteen years, BLIA has been bringing together groups from
all levels of society, including business leaders, leading members of
the cultural and educational profession, as well as academics, to
develop a spirit of equality among the monastic and lay communities
and expand the power of Buddhist followers, thereby changing the
stereotype of Buddhism as something passive and outmoded. With its
impressive scale, its vast influence, and its sensitivity to a broad range
of issues, BLIA works hand in hand with the monastic community,
like the two wheels of a cart or the two wings of a bird, and together
they march down the broad avenue of propagating the Buddha's
teachings (Dharma).

But Hsing Yun has always maintained the principle of devot-
ing himself completely to Buddhism. There can be a multifaceted cre-
ativity as to how one transmits and spreads the teachings, but the spir-
it of the Dharma remains firm and immobile.



The Legacy of Words

There is no denying that Fo Guang Shan's undertakings in the
area of broadcasting and publishing have made it the acknowledged
leader in this area among all Buddhist groups. Spanning forty years
of time, these media activities have continued uninterrupted, while
spatially they have reached all over the world, overcoming the barri-
er of race, language, and culture. Hsing Yun himself has always
enjoyed literature and the arts, and was able to write and edit even as
a young man; he is as well a first-rate planner. Over the last fifty
years, the fruits of his literary labors have produced a rich feast: his
written works comprise more than two hundred categories, totaling
more than five hundred volumes. His writings have been adapted for
the stage, television, and the cinema; and as the internationalization
of Buddhism has advanced overseas, his works have also been trans-
lated into more than twenty languages (an international translation
center has been established at Hsi Lai Temple in the United states).

Undaunted by the criticism from some of the Buddhist commu-
nity, he inaugurated a new trend towards a more popular style for lec-
tures in Buddhism, and has moved the traditional Buddhist activities
of scripture teachings out of the monastery and temple and into nation-
al auditoriums and onto international stages. Over the past fifty years,
the holding of Buddhist lectures, teaching sessions, and grand Dharma
assemblies has exceeded 4,500 in number, while total attendance at all
of these activities has reached well over ten million people.

In recent years, he has promoted Buddhist chanting, art, callig-
raphy, and the "Sounds of the Human World Music" to bring
Humanistic Buddhism to every corner of society, thereby expound-
ing the Dharma through music and art deep within the hearts of human
beings to cleanse the spirit.

Jeanne Li, the former president of the China Youth Corps, has
stated her belief, that anyone who becomes connected with Hsing
Yun through television or printed media, or by attending talks at



auditoriums, Dhamma centers and temples, will have the same kind of
feeling: that through his speeches or printed words, Hsing Yun
appears like a brilliant light of loving-kindness shining on us all; that
as an other-worldly monk, he undertakes the tasks of this secular
world; and with compassion a, he preaches Buddhist principles for
the liberation of all beings, bringing harmony to society by removing
negativity and encouraging good works.

She still recalls that once Hsing Yun was invited to give a spe-
cial talk at the weekly meeting for her colleagues of the China Youth
Corps. On that occasion, he related an episode in which the famous
poet Su Shi (Dongpo, 1037-1101 CE) tried to challenge Chan Master
Foyin (1032-1098 CE) concerning a seated image of the Bodhisattva
Guanyin reciting the Buddhist scriptures. Su Shi quipped, "She is the
Guanyin Bodhisattva, so why does she need to recite the scripture
about herself?" As Hsing Yun explained, Foyin responded immedi-
ately: "It is better to help oneself than to seek help from others," a
point which greatly benefited all those attending his talk. In teaching
and explaining the Dharma, Hsing Yun often draws upon all manner
of fascinating and lively material with such adroitness, for he possess-
es that miraculous ability to open minds with his brilliant humor.

The Legacy of Moral Character
The Venerable Master Hsing Yun's attitude toward preaching
the Dharma for the liberation of beings can be characterized by his
apprehension for Buddhism, his practice of the Dharma, his insightful
perception over handling matters, and his vow of compassion for all
beings. Given the scope of his Buddhist teaching activities, the model
of a founding teacher he upholds for this generation, and the position
he holds in the hearts of his followers worldwide, there can be no
more better title than the "Venerable Master."
This "Venerable Master" plays a pivotal role with respect



to past heritage and future development. The founder of
Buddhism, Sakyamuni Buddha, lived in this world for eighty years,
while this year Hsing Yun will also be more than eighty. The Buddha
preached the Dharma for forty-nine years, while Hsing Yun's teaching
career encompasses more than fifty years. The Buddha transmitted
the Dharma to the five regions of India, while Hsing Yun has transmit-
ted the Buddha's teachings to six continents of the world. Trained in
the orthodox monastic tradition, Hsing Yun has received transmis-
sions from both the Vinaya and Chan traditions, as well as from the
traditions of his Order. He transmitted the grand Dhamma tradition of
Mainland China to Taiwan, and from Taiwan, he has propagated it to
nurture the world. Hsing Yun teaches all Eight Schools of Chinese
Buddhism (Tiantai, Flower Adornment [Huayan], Dharma Character
[Faxiang], Three-Treatise [Sanlun], Chan, Pure Land, Vinaya, and
Esoteric), having mastered and integrated all their complexities. He
has raised the banner of Humanistic Buddhism and has returned to the
Buddha's original intention. In this, he both retains the fundamental
values of Buddhism, and keeps current with the times, bringing
Buddhism to an even higher level of development and creating an
eternal sense of value for Buddhism. In speaking of his dedication to
education, and the revival he has brought to Buddhism, no other per-
son is more deserving of a place in the history books.

Hsing Yun has become a model for his times, going from the
individual to the group, and from the group to the universe, and then
from the universe to the ages. He has integrated within himself all the
schools of Buddhism, is tolerant of popular folk beliefs, and remains
respectful of other religions, while constantly broadening and elevat-
ing the horizons of his mind. In 1996, the famous scholar and best-
selling author Yu Qiuyu visited Taiwan, creating a whirlwind of pop-
ular interest in him at the time. Yu Qiuyu was giving speeches every-
where, but he made it a point to reserve time for a visit to Fo Guang



Shan and a meeting with Hsing Yun. Yu Qiuyu found the interview to
be a deeply moving experience, later remarking that only one word
could encompass his impression of the Venerable Master--great!
Great in stature, great in qualifications, great in ideals, and great in
the strength of his personality and his capacity of his heart, for he
treats all with compassion and embraces the whole world.

The famous scholar Chai Sung-lin has given his analysis of the
unique qualities of Hsing Yun's character so worthy of respect.

Firstly, Hsing Yun is a revolutionary who has courageously set
about freeing Buddhism from its outmoded ways through constant
innovation.

Secondly, he possesses an extraordinarily rich appreciation of
democratic ideals. At the age of fifty-eight, Hsing Yun relinquished
his position of abbot, demonstrating how, of all the religious organi-
zations, Fo Guang Shan is perhaps the only one that chose a succes-
sor through democratic means.

Thirdly, he is greatly endowed with humanistic spirit, some-
thing that humanity has been sorely lacking since the advent of the
20th century. What is meant by humanistic spirit here encompasses
the following special characteristics:

1.) The language he uses to express his feelings and commu-
nicate his ideas: Why are there misunderstandings and even enmity
produced whenever anyone speaks nowadays? The main reasons for
this include the coarseness of one's language, the poorness of one's
vocabulary, the lack of clarity in one's meaning, and the crudity of
one's phrasing. Now Hsing Yun possesses a rich vocabulary, with
which he expresses himself with precision, while his diction is
refined and easily understood.

2.) The broad scope of his loving concern: He is lovingly con-
cerned about not only human beings, but also animals and plants, all
living beings, and the great earth with its mountains and rivers.

3.) His close appreciation of his own culture and his respect



towards different cultures: In recent years, Fo Guang Shan's process
of internationalization has focused on local adaptation. It is hard to
find another world religious leader like Hsing Yun, given the open-
ness of his intellectual judgment and the profundity of his concentra-
tion.

4.) A modern sense that is not attached to the familiar, but will-
ingly accepts and learns what is unfamiliar: Hsing Yun does not con-
fine himself to the limits of his own qualities, but is able to consider
things from the perspective of others. For example, he is a Buddhist
and yet is able to maintain cordial relations with other religions--his
friendship with Paul Cardinal Shan Kuo-hsi, S.J., and Cardinal Sin of
the Catholic Church is one example of this; though being from main-
land China, most of his followers are from Taiwan; and though a
male, he has always given positive support to women, sparing no
effort on their behalves.

His old friend of many years Bo Yang has said, "I greatly
admire and respect the Venerable Master Hsing Yun, because he is a
monastic that is most unlike a monastic, an eminent monk that is most
unlike an eminent monk. Buddhism speaks of 'obstruction,' but in
fact, maintaining a friendship with a monastic or an eminent monk is
a most frightening prospect to me, because they appear to me like
some 'Buddhist obstruction;' their exalted position makes it impossi-
ble for me to see their compassion. Though a Christian, [ am still
quite happy to be friends with the Venerable Master Hsing Yun."

Hsing Yun is the eternal spiritual leader of Fo Guang Shan, and
as if holding a bond with all living beings, he leads the millions of Fo
Guang Shan members around the world down the path towards a
Humanistic Pure Land.

Doing One's Duty the Best One Can

He was once asked whether he considered himself a success.
He answered: "I do not consider myself successful, for only
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by attaining Buddhahood can one be considered successful."

He was once asked, looking back over his eighty some years,
whether all his life's dreams had been realized, or were there some
things he still wished to achieve.

He answered: "Actually, I have never deliberately planned out
what I should do. I have spent my life doing what I can in response
to the needs of living beings as circumstances pemmit. When the con-
ditions are present, one cannot help but act; but if the conditions are
absent, nothing will succeed. As for my own role, I simply do my
duty the best I can within the given conditions.

He was once asked, what he hoped history would say about him
in the end.

He answered: "Just consider me an ordinary monk! I am just a
very ordinary monk; just a monastic, that's all!"

He was once asked what kind of life he would choose for him-
self if he could live his life over again.

He answered: "The greatest happiness of my life is being a
monk. I only hope that in my next life I can still be a monk, and even
continue being a monk with every rebirth.

An Unassailable Position in History

With respect to Hsing Yun's position in history, the historian
Tang Tekang thinks that there is an unavoidable sense of incompati-
bility, as Buddhism tries to adapt its old dogma and unchanging orga-
nizational structures developed over the past thousand years in both
the Mahayana and Theravada schools, to a post-WWII era marked by
the powerful rise of science and democracy on one hand, and the new
life-style based on the market economy on the other. Given that
reform and openness have already become worldwide trends, it is a
matter of current historical inevitability that Buddhism should
become modernized and catch up with current trends by opening to
the world in sync with the appearance of this Asian century.
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Considering what has happened in this world as a teacher of culture
and history, Hsing Yun has guided the appearance of this new form of
Buddhism, and we know that he has indeed become the founder of a
new Buddhism for a new era.

The veteran journalist Lu Keng feels that a modernized
Buddhism has not only arisen on Taiwan, but is now spreading out
into the world, particularly towards the Western civilization estab-
lished through Christianity. This will have profound implications for
Chinese culture and world culture; "my friend Tang Tekang has called
Hsing Yun the Martin Luther of Chinese Buddhism. In my mind,
Hsing Yun has not only been a reformer, but also a true founder."

The reform and innovation Hsing Yun has brought to Buddhism
over the decades has changed most people's negative impression of
Buddhism. This is not something merely limited to the propagation of
the correct teachings, but it has exerted a profound influence on
Taiwan in terms of the harmony among racial groups, cultural innova-
tion, and spiritual uplifting; it has also made considerable contribu-
tions to society as a whole. Owing to its theoretical foundations in
ideas and thought, and the concrete applicability of its methods of
practice, Hsing Yun's Humanistic Buddhism has finally enabled
Buddhism to develop with great vitality in this modern era, blossom-
ing forth on Taiwan in a dazzling array. As it becomes international-
ized, it will proliferate with exuberant growth around the globe.

The cultural commentator Lin Ku-fang has said: "The greater
expansion of knowledge often brings with it ever more and newer
unknown territories; and with the advances of civilization, we con-
versely see more clearly that there can be no substitute for religion."

Rightly so, as the times become more turbulent, the more we
need the stabilizing power of the Dharma; as nations become more
chaotic, the more we need the purity of the Dhamma; the more life
becomes sad and painful, the more we need the joy of the Dharma; the
darker the society becomes, the more we need the light of the
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Dharmma. As the world moves towards global development in the 21st
century, humanity too is facing a tremendous challenge: social struc-
tures, life styles, models of conduct, and even moral concepts are
being constantly deconstructed and reorganized, while the human
spirit is now suffering an unprecedented attack. How can we bring
about hammonious coexistence, mutual respect, and co-prosperity
between nations, between humanity and the natural environment, and
even between all sentient and non-sentient beings?

We must look to this eighty some year old Buddhist master for
our answer.
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A Little Seed of Buddhahood
Descends into the Human World
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Fo Guang Shan is indeed the Pure Land, a Heaven on earth; and we must
rely upon the Venerable Master to be our guide, in hopes that everyone will achieve
enlightenment. Everyone has been so kind to me, but this old woman has nothing
to give to you in return, so | can only offer my son as a gift to everyone.

--Madam Li-Liu Yuying

Situated roughly six miles from the city of Yangzhou, Jiangdu
is the hometown of the religious heavyweight for our generation, the
Venerable Master Hsing Yun. He was born in a blue-tiled household
near the western side of the Xiannu Temple on the 22nd day of the
seventh lunar month in 1927.

The common people for miles around Jiangdu make their liv-
ing by farming, but in this Li family, the family patriarch Li
Chengbao would often busy himself going from place to place with
a small business, in order to make ends meet; he was also an excel-
lent cook, who could put on a fine spread when asked to do so by rel-
atives from time to time. The matriarch of the household was Li
Yuying (nee Liu), a typical farming housewife, who would shoulder
all the responsibilities for the various household chores and caring for
the children whenever her husband was out and about. The Li family
already had a son and daughter when Hsing Yun was born and given
the name Guoshen, and with the addition of a younger brother sever-
al years later, made for a family of six. Since he was the second son
born to the family, his mother nicknamed him "Second Lord."

All in all, it was a quite ordinary family for the period, and his
three brothers and one sister would grow up, marry, have children,
and grow old in the fullness of their time. All except for Guoshen that
is, for not only was his life going to be quite exceptional, there were
even some "unusual portents" that surrounded the occurrence of his
birth. Before she passed away, Madam Li-Liu Yuying was once inter-
viewed by reporters at the Yuhua Vihara in Nanjing. At the time, she
was in robust health with a sprightly wit for her age. Speaking in her
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thick Yangzhou accent with her grandson serving as "translator," she
vividly recalled an incident relating to her second son:

When I was about to give birth to your Venerable
Master, I once dreamed of a small golden figure rummaging
about my bed. He didn't say anything, but I asked him, "Hey,
what are you looking for?!"

Off to the side there was a white-haired old man who
said: "He is looking for ears of grain!"

"There is only dried hay under my bed, how could there be
any ears of grain?" I replied. But as soon as I had finished
speaking, that little golden figure pulled out a single ear of
grain. The white-haired man continued: "This ear of grain

(dao, a pun on the word for 'way' or 'path') will surely bear
Sfruit."

We also learn from Madam Li's stories that when the chubby
baby was born, he had "one side of his face red and the other pale,"
while two slender red lines appeared on the middle of the upper lip,
just below the nose. Reports of how "a little monster had been born
to Li Chengbao's family" immediately became the topic of gossip
throughout the neighborhood. So as to spare their neighbors and rel-
atives any shock, his mother kept him locked inside with a length of
rope most of the time. Fortunately, these unusual birthmarks on his
face slowly disappeared around the age of two or three.

Naturally, Hsing Yun has heard these mythic-sounding tales on
many occasions, though he himself retains no recollection at all about
such incidents. While his mother relished telling these stories to oth-
ers, he sat and listened with a smile, simply acting as a good son
should, neither dismissive nor troubled by it.
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Innately Hardworking and Compassionate

Speaking of his natural affinity for hard-work and persever-
ance, Hsing Yun once mentioned during a talk that he was already try-
ing to do chores even at the age of five or six whenever the adults
were out. On his own initiative, he would sweep the living quarters
both inside and out, including picking up old leaves and clearing out
the gutters; he would even clean all the ashes from the stove. He was
also in the habit of getting up early in the morning with a bamboo
basket on his shoulder to collect cow manure on the roads (to be used
as fuel). He would exchange what he had collected for a few coins so
as to lighten the economic burden shouldered by his parents.

Regarding his natural tendency of forming affinities with oth-
ers through compassion, his elder sister Suhua can bear witness.
Among his siblings, Hsing Yun has always shared a close and harmo-
nious relationship with his sister three years his senior. Despite the
many years of separation, more time apart than together, her words
would always reveal the warm and loving affection between brother
and sister, whenever she spoke about their childhood together. "From
an early age he was different from us other kids," she recalled, for he
never quarreled or fought with his playmates. At around three years
of age, he still could not carry the candy jar, and so he would drag it
into the courtyard and call out to all the neighbor kids to come and
have some candy. Everyone was laughing at the Li family for raising
such a "foolish child," who only knew how to give things away to
others.

As she related each childhood story, Hsing Yun's elder sister
could appreciate that her little brother's joining the monastic order
was perhaps something predetermined from a past life. She remem-
bers one night late in winter as the family told stories while sitting
around the brazier. The adults were discussing the hardships of
human life and the main character of their story was an old gentleman
with a white beard, who lived in the mountains and suffered from
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poverty, sickness, and hunger.... Before the story was finished, they
realized that little Hsing Yun had disappeared; he was actually hiding
under the table crying for the old gentleman! The adults tried to tell
him that the story was made up, but he would not believe it; nor
would he eat his dinner, insisting that the meal be given to the old
gentleman to eat. The family could not change his mind, and so all
they could do was take him to see his maternal grandfather and give
him the meal to eat, and only then the boy returned home, his mind
now at peace.

There was also another incident that dealt with her brother's
fondness for animals that left a profound impression upon his older
sister.. At the age of five, he saw a group of little chicks huddled
together and shivering, having been drenched by the rain. He there-
upon carried them back one by one and placed them by the burning
stove to dry. There was one little chick that became so frightened that
it jumped into the fire. The boy hurriedly rescued it from the flames,
but nearly half of the chick's lower beak had been burned away. From
then on, the boy nursed this little chick with great care. Fearing that
the chick would be unable to eat any grains of rice without its lower
beak, he especially dug a little hole in the ground and filled it with
rice grains as a way of feeding the chick. Later on, this chick became
healthy and strong, growing into a mature hen that could lay eggs.

Then came the year that she knew her brother would be return-
ing to celebrate their mother's birthday. Suhua brought her two sons
and a daughter all the way to Nanjing by train from her husband's
house at Liuzhou in Guangxi province, sitting for some forty-eight
hours on third-class seats so that the family could celebrate this
reunion. Sitting in the Yuhua Vihara that her brother had built for their
mother's retirement, she made fun of herself for being a simple peas-
ant old woman from the countryside, but amid the wrinkles one could
still see faintly the delicate beauty she had been in her prime. Having
visited Hsi Lai Temple in the United States and Fo Guang Shan in
Taiwan, she knew that her younger brother was now a man of great
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importance and influence, but in her heart he forever would remain
that sweet, ten year-old kid brother, whose dimpled cheeks would
appear whenever he smiled.

An Egalitarian Gentleness of Heart

On the subject of his childhood feelings, the gentle softness of
Hsing Yun's moon-shaped face becomes all the more pronounced: "I
began caring more and more about animals from an early age. |
remember how villagers would say that dogs can only eat one meal
per day, but imaging how I would feel in their place, I could not bear
them going hungry. Thus, it often happened during meals that I would
come up with some excuse to carry my bowl out into the courtyard,
where I would share my food with the dog. It was a time of war and
famine, so sometimes there was no avoiding a scolding when the fam-
ily found out; there is nothing for people to eat, how could one be
feeding the dog, they would say. But I felt differently, people do not
always need to eat, but a dog must be fed, because a dog cannot speak
up and say it is hungry!"

When I was nine years old, a little pigeon I had been
personally feeding flew away. For days I looked for its
return but it never did. I was worried that without any care,
the pigeon would suffer and be hungry. I was completely
beside myself with sadness, and jumped into the river to end
my life. I don't know whether it was because it was not my
time to die, or that I had always excelled at swimming from
an early age, but in any event, I was able to follow the
current and float all the way to the other shore.

Some years ago, I founded the Tzu Ai Kindergarten, and
raised monkeys and birds there as a way of instilling loving
hearts in the children. The owner of the pet shop repeatedly
warned me not to give the monkey water to drink, otherwise
it would grow too quickly and not be so cute anymore. But
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when I thought about the discomfort of being thirsty, I
couldn't bear it so I gave the monkey water to drink every
day. Indeed, it didn't take long for the monkey to grow to
more than half a person's height, and when it got a little bigger,
1 could see how miserable it was being locked up in the cage
all day, and so I released it back into the mountain forest.

The Image of Grandmother's Devotion to the Buddha

In Hsing Yun's own mind, the many stories of "gallant heroes"
coming from the lips of his mother and elder sister are hardly worth
mentioning; rather, it was his maternal grandmother Madam Wang, an
illiterate woman who could easily recite the Diamond Sutra by heart
and who had been a vegetarian for more than half a century, that
lingers as an unforgettable memory of his childhood years. "Even
now, if I close my eyes, the image of my grandmother's sincere devo-
tion to the Buddha, even the deep lines upon her face, still appears so
clearly in my mind's eye," Hsing Yun says, revealing the true depths
of his feelings for her.

During a seminar on Buddhist studies, Hsing Yun gave the fol-
lowing remembrance of his grandmother, and how it related to the
deep religious influence he himself received as a boy of only three or
four years of age, just as he began to learn something about the ways
of the world: "My maternal grandmother became a vegetarian at the
early age of eighteen. Every morning she would get out of bed early
to do her morning chanting, and though she couldn't read a single
character, she could recite such Buddhist texts as the Amitabha Sutra
and the Diamond Sutra by heart. Both my sister and [ were influenced
by her from an early age, and when I was three or four years old, I
would compete with my sister in keeping the vegetarian vows. At the
time I was an ignorant child who did not understand the principles
behind Chinese Buddhism's emphasis on vegetarianism; all I cared
about was making my grandma happy!"
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It was also owing to his grandmother's devout religious faith,
that a young Hsing Yun would often tag along when his sister accom-
panied their grandmother on visits to nearby temples to worship the
Buddha. Whenever she did so, his grandmother would never fail to
bring home some offerings from the Buddha altar for the children to
eat, giving them a connection to the Buddha. It was also under her
influence that Buddhist monastics were occasionally received at
home. At a time when the horrors of war were a frequent occurrence
and chaos abounded everywhere, to see how these monastics carried
themselves with such a calm dignity in their elegant robes, and how
they were honored and respected by the common people, gave rise to
a spontaneous thought in the boy's mind: "how wonderful it is to be
a monk!" By the age of ten or so, a certain monk was willing to
accept him as a disciple, but before his formal induction, the boy sud-
denly asked, "Can my mother come along?" "No!" "Can my grandma
come along?" "No!" "My sister?" The answer was still "no!" At that
moment, he began to hesitate and acted a bit childishly, "then I won't
go either!" Thinking about it later on, Hsing Yun felt his mischievous-
ness on that occasion was a good thing, because later on he found out
that the temple was a wealthy one, and if he had gone there, he might
have possibly become a "dandy" in the Buddhist community.

Owing to her hardworking frugality, her compassion, and the
pure nobility of her character, the one person Hsing Yun admired the
most and cared about the most was his grandmother. After becoming
a monk, he once returned home for a visit at the age of twenty, and
spent some time talking with his grandmother under a tree. She was
doing some needlepoint as she spoke about what would happen when
she passed away, for she hoped that her grandson who was now a
monk would handle all the arrangements. Unfortunately, that was the
last time grandmother and grandson were ever together. When his
grandmother did pass away, Hsing Yun was in Taiwan and all commu-
nication with Mainland China was cut off. So there was no way he
could have kept his promise regarding the handling of her funeral. Yet
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this matter still leaves him with a lingering sense of regret, given his
deep affection for her; while his loving gesture of regularly sending
money back to the village to support his three maternal uncles, as
well as the care and support he has offered to the decedents of his
grandmother, represent but a small portion of the love and kindness
he received from her.

A Mother's Instructions on Wisdom

Though lacking an impressive family heritage of wealth and
position, Hsing Yun is grateful that he inherited his father's peaceful
honesty, while taking from his mother her gallant and upright charac-
ter, in addition to the kind and gentle influence of his maternal grand-
mother, which have given him an endless source of wisdom through-
out his life.

For generations, the Li family has lived in northern Jiangsu
province, where the land is poor, the economy is depressed, and jobs
are scarce. Poor families in which "the wind does the sweeping and
the moon serves as a lamp" account for a large number of households.
It seems that for almost everyone, the trades that employ physical
labor represent the general way people make their living, while edu-
cation is but the monopoly of children from a small number of gen-
try families. To this were added the various warlord cliques that
fought amongst themselves, bringing misery to the people. With so
many mouths to feed, the Li family of six was already in straightened
circumstances, and had no money at all for sending their children to
school for a regular education. However, his mother who was semi-
literate herself did teach him how to read, giving him as well his first
instructions on wisdom.

Known to all his followers as "granny," his mother suffered
from poor health in her younger days, and was often bedridden. As a
way of relieving his mother's boredom, Hsing Yun would often sit
beside her bed and read popular Yangzhou folk tales known as "Seven
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Character Meter," stories based on myths, knight errantry, and histo-
ry that were composed of seven-character sentences. She would cor-
rect any mistake he made in pronunciation, and as time went on,
Hsing Yun came to recognize many characters. This also developed
within him an abiding interest in historical literature, as well as instill-
ing into him the ideals of loyalty and honor. Though events have
passed and times have changed over the many years, he still remem-
bers the names and characteristics of the one hundred and eight
heroes of Liangshanbo, as recorded in the classic novel the Water
Margin that he learned so well as a child, and he can recite them one
by one with great familiarity.

A Mother's Embrace, A Child's Heaven

From the day that he parted from his family at the age of
twelve to join the Buddhist monastic order, Hsing Yun has dedicated
his loving affection to the multitudes of living beings, and yet has
never turned his back on the deepest instinct for love between parents
and children, particularly his filial piety to his mother. During that
period when all communication between Mainland China and Taiwan
was cut off and there was no way of learning whether his mother was
alive or dead, he would never celebrate his birthday, because one's
birthday is the day a mother suffers excruciating pain in giving birth.
On that day every year, he would always rise early in the morning,
offer incense, and chant quietly alone in front of the Buddha, dedicat-
ing the merit of his practice to the continued happiness and longevi-
ty of his mother. Hsing Yun learned his mother was alive and doing
well after the Venerable Tzu Chuang of Hsi Lai Temple in the United
States was able to contact her through a roundabout process, and only
then did he hold a grand Dhamma celebration to especially commem-
orate his sixtieth birthday. A thousand members of the monastic and
lay communities who had also turned sixty that year were invited to
attend, in the recognition that "all parents in the world are our par-

23



ents, all people the same age as us are our brothers and sisters." In this
way, the Buddhist spirit of filial piety was developed to its utmost
expression.

In those days, when communication between Taiwan and the
Mainland had not yet been restored, trying to enter Mainland China to
visit relatives was harder than getting into Heaven. Instead, his moth-
er was brought to a third country by a circuitous route, which meant
that their first meeting took place at the airport in Tokyo. There was
still a sense of unease despite being abroad, the fear being that their
get together might be under some secret surveillance. As recalled by
the Venerable Tzu Jung, who had gone along to meet the flight that
day, Hsing Yun's mother was accompanied by his younger brother
Guomin and his wife. Together, they met in silence, and in silence
they left the airport and got into the car in silence. There were neither
hugs nor any crying. Hsing Yun was struck by the power of time: his
mother looked different, and they could barely understand each other
when they did speak. Perhaps time had worn down her appearance,
and distance had brought a sense of indifference; but this mother and
son were indeed lucky, for they still had a chance to make up for all
that had been lost.

Hsing Yun then made arrangements to bring his mother for a
reunion in the United States, where mother and son spent the Lunar
New Year together at Hsi Lai Temple, making it the first time they
were able to celebrate the occasion together since he joined the
monastic order. His mother told him that past Lunar New Year cele-
brations always included two packets of lucky money being set aside
for him at home, a practice she had maintained for decades. His moth-
er's thoughtfulness and perseverance left him deeply moved. Several
years later, he brought his mother to live for a while at Fo Guang Shan
in Taiwan. Pointing to the thousands of people there at the temple, his
mother asked incredulously: "They all have to answer to you? "
"That's right, and I'm the only one that has to answer to you," he
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answered mischievously.

In the spring of his mother's ninety-fourth year, he took off
from Kaohsiung on his roundabout journey to his mother's birthday
party back home, and all along the way he carried the birthday cake,
birthday peach-shaped buns, longevity noodles, and fresh flowers.
The Li family had prospered to become a large clan, as all the chil-
dren and grandchildren came together from various other locations.
During the birthday party that night, more than twenty people
squeezed into his mother's little room, as each one in turn kowtowed
and wished her a happy birthday. For a time, the joyous sounds of
laughter made for quite a fun occasion. His mother was particularly
happy, and started chattering away, as she related one by one all the
events that had passed these many years. With his move to Taiwan,
mother and son had been separated for more than forty years: he on
one side of the straits missing her, and his mother on the other side
longing for him. His mother stroked her son's hand and whispered
softly, "I cried my eyes out thinking of you!"

In front of his disciples and closest relatives, this dignified
monk fed his mother a bit of birthday cake with his own hand, a sim-
ple, smiling gesture towards his mother that transformed the decades
of painful longing and all the unexpressed feelings of separation. At
that moment, this great monk honored by people in the tens of thou-
sands, was no more than a son trying to please his dear mother. On the
eve of his departure, his mother was unable to sleep that whole night;
and when she saw her son early the next day, she said after long,
thoughtful pause: "Jinjue (the Dharma name he took upon entering the
monastic order), there is so much I want to tell you, but seeing you
now I don't know what to say." Hsing Yun quickly consoled his moth-
er, "In Taiwan my audiences number in the tens of thousands, but
coming here to Nanjing, I have become your audience." When his
own birthday came that same year, Hsing Yun noted in his diary, "To
still be able to call for my mother at the age of seventy, is indeed a
great blessing."
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A Peaceful Passing

On the 31st of May, 1996, upon learning that his mother was
critically ill in Whittier Hospital, Hsing Yun immediately bought a
ticket on China Airlines for a direct flight to Los Angeles. He made
the following notes in his diary: "My heart felt so heavy during the
entire flight, as if the weight of a great, hundred-ton rock were press-
ing down on it, while the smiling face of my dear mother constantly
appeared in my mind. A powerful wish surged from my heart; moth-
er, please wait for me! Deep in my mind I was continually calling out
this way, but I finally was able to sooth these turbulent feelings by
reciting the Buddha's name. It usually takes ten hours and forty min-
utes to arrive at the destination by this route, but today it took twelve
hours. As soon as I arrived in Los Angeles, I rushed directly over to
Whittier Hospital, but by then my mother had already been sent to
Rose Hills [Memorial Park and Cemetery]. All I could do was go
there to pay my last respects."

Facing all the disciples and family members who had hurriedly
arrived from various places, Hsing Yun had to overcome his profound
grief and sadness. The people who had been looking after his mother
reported that she was a kind and frugal individual; she was always
thinking of other people and rarely bothered others for anything. His
mother thought about him a lot, but she always kept these feelings of
loving concern close to her heart, so as not to worry him. Barely
twenty minutes before she passed away, she still left instructions with
the Venerable Tzu Chuang, the abbess of Hsi Lai Temple who was
attending at her side: "Thank you for reciting the Amitabha Buddha's
name on my behalf; I am leaving now, so please, under no circum-
stances are you to let 'Second Lord' know, thus sparing him any dis-
tress; because he should busy himself with the problems of all sen-
tient beings, and not trouble himself on my account." They also said
that over the past year or so, she had been living in a small house near
Hsi Lai Temple and had not changed at all from the simple lifestyle
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she had maintained in the past. Upon hearing this, Hsing Yun decid-
ed to follow his mother's final instructions by keeping everything
simple and quiet. He then dictated the following obituary notice to
solemnly inform all those concerned:

Hsing Yun solemnly informs all those concerned:
My mother, Madam Li-Liu Yuying, peacefully passed
away at 4:30 am, on the 30th of May 1996, at Whittier
Hospital in Los Angeles, USA, amid the sounds of the
chanting of the Amitabha Buddha's name. She was ninety-
five years old. Many of her children and grandchildren, as
well as my disciples were by her side. Her body was then
transferred to Rose Hills that same day.

In accordance with her wishes, no formal condolences,
no funerary contributions of money, and no gifts of flow
ers,incense, or other kind, will be accepted.

Four days later, his mother was cremated at Rose Hills in the
United States. Hsing Yun recalled his feelings and impressions at the time:

Amid the sounds of those assembled there chanting
scripture and reciting the Amitabha Buddha's name, 1
lightly pressed the green button. With a burst of fire, a puff
of wind, and a flash of light, I bid eternal farewell to my
mother. Back then, my mother was twenty-five when she
gave birth to my body, and now seventy years later, I have
seen to the cremation of her body. Mother was like a ship
that slowly carried me into this human world, while I am
like a space shuttle, that carries her instantaneously to
another realm in space and time. Amid the fiery lights, she
sits solidly on sacred lotus flowers, in the green light of
green color, the yellow light of yellow color, the red light
of red color, and the white light of white color. I think to
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myself quietly, between this mundane world and the Pure
Land of Ultimate Bliss, there remains the unchanging bond
between mother and son, for whether here on earth or there in
the Pure Land, she remains eternally my dear mother. As the
Venerable Hsin Ting held the urn containing my mother's cre-
mated remains, while I held the portrait of my mother, we
returned to Fo Guang Shan; and after I held a commemorative
Dharma service on her behalf, images of my mother's life on
earth appear in my mind all the more clear and distinct.

Offering a Son as a Gift to Everyone

The life of Hsing Yun's mother spanned the Qing Dynasty, the
Revolution of 1911, the establishment of the Republic of China the
following year, the unification of the country with the Northern
Expedition, the Sino-Japanese War, the stand-off between the
Nationalist Party and the Chinese Communist Party, the Cultural
Revolution, as well as the thawing in relations between Taiwan and
Mainland China, and the increasing levels of contact across the straits.
Although she was semi-literate, she was like a living treasury of his-
torical information, for having lived through nearly all of that turbu-
lent century, what she said and how she acted fully demonstrated an
understanding of life that was an inspiration to others.

Once she was taking a stroll accompanied by her son about the
grounds of Hsi Lai Temple. The morning air was a little damp, giv-
ing one a slight feeling of coolness. When they reached the leftward
slope down to the main gate of the temple, Hsing Yun took out a key
to unlock the back door, and said to his mother, "We'll take this back-
door route today, for the way back will be shorter." Picking up on
this, she said, "Main gate or backdoor, it doesn't matter. In human life,
the best people are most-honored guests being welcomed at the front
door; the mediocre people are treated the way they treat others; the
worst [least moral] people are not given any chance at all. Where is
the shortcut in that? " This single observation reveals the reality of
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human life. Upon reaching the main Buddha hall, her son said, "I will
light some incense for you as an offering." His mother replied,
"That's not necessary; why on earth would the Buddha want my
incense or my flowers; what the Buddha wants is the sincere hearts
of us ordinary beings."

There was that other time when his mother was listening to her
son's teachings on the Diamond Sutra, in which its speaks of how
"the sentient beings should not cling to any notion of a self, of living
beings and of lifespan." After her son had stepped down from the
podium, she presented a matter-of-fact criticism of his teachings as
being too profound: "If there's no notion of self and others, how can
anyone practice the Dharma? " Upon hearing his mother's comment,
Hsing Yun was dumbfounded. Indeed, there can be no finer explana-
tion of why he has endeavored to promote Humanistic Buddhism than
his mother's insistence upon the "notion of self and others."

As for herself, she felt that the best thing she ever did in her life
was allowing her son to join the monastic order--her contribution to
Buddhism. Following the development of her son's Buddhist mis-
sion, her presence crossed over the Taiwan Straits with him and has
even been felt all around the world. Twenty years earlier, she came to
stay for a while at Fo Guang Shan, and one day there happened to be
a large conference of devotees. Her son asked her if she was willing
to meet with them and say a few words. At first there was the real
concern that the old country woman had never seen such a large gath-
ering and would perhaps be so scared with stage fright. But unexpect-
edly, she stood facing the large crowd of more than twenty thousand
people and spoke in a clear and confident voice: "Fo Guang Shan is
indeed, a Heaven on earth; we must rely upon the Venerable Master
to be our guide, in hopes that everyone will achieve enlightenment.
Everyone has been so kind to me, but this old woman has nothing to
give to you in return, so I can only offer my son as a gift to every-
one." Her deeply compelling talk sparked thunderous applause from
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the audience of devotees.

Afterwards, Hsing Yun privately teased his mother: "How
could you give me away to others; don't you want me anymore?" And
his mother replied with equal seriousness and humor: "So many peo-
ple need you, how dare I keep you for myself. You are not a son of
mine, but of everyone's." Indeed, in that moment sixty years ago,
when she had tearfully assented to Hsing Yun's joining the monastic
order, her most beloved son, her "Second Lord " as she called him,
had already been offered to all living beings.
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Leaving the Family to
Enter Qixia
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"Rightly it's three whacks, wrongly it's still three whacks," it was through
this kind of toughening process that Hsing Yun developed a profound sense of reli-
gious integrity. He said, "When | was young, | was able to submit in the face of
something unreasonable, so how could | not be accepting when | come upon what
is reasonable in the future? | could put up with what was hard-hearted, so why
wouldn't | welcome a kinder and more upright society?"

Hsing Yun was indeed a part of that generation suffering in
such turbulent times. In particular, there were the frequent and
numerous atrocities of the Japanese invasion, of which the Nanjing
Massacre of 1937 was the most violent and bloody. Like terrible
floods and beasts of prey, the viciousness that annihilates human
nature reared its ugly head for all to see, casting common citizens by
the hundreds of thousands into terror-stricken years of devastation.
Not only was Hsing Yun's family unavoidably caught up in the con-
flagration, but they even became direct victims of the Nanjing
Massacre.

Mother and Son Seek His Father, the Latent Ties to Buddhism

Despite the increasing chaos of war, Hsing Yun's father was
forced to undertake risky business trips in order to make ends meet.
After being gone for two years, there was suddenly nothing more
heard from him, and it was not known if he was alive or dead. The
Li family had lost its main breadwinner, plunging the whole family
into abject desolation. At the age of twelve, his mother took him
along to Nanjing to make inquires as to his father's whereabouts. Late
in the fading year, the road ahead stretched far into the distance and a
frail young woman hand-in-hand with a young boy whose steps had
never taken him outside of his hometown began their journey into an
uncertain future.

In seeking a father, he found the Buddha instead, and this
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journey was to completely change Hsing Yun's destiny. Many years
later, Hsing Yun revealed the following story, the stuft of legends:

At the time, Wang Jingwei had betrayed the country
and had formed the Peace Army, which was then in the
process of expanding. En route to Nanjing, these troops
happened to be drilling together and I, an extremely curious
little boy off to see what all the noise was about. As I watched
in complete fascination, there suddenly appeared behind me
a monk from the monastery on Mt. Qixia (‘cloud dwelling
mountain'), who was in charge of receiving guests. Perhaps
he thought I was kind of cute with my square chubby face and
big ears, and he asked me casually if [ was interested in joining
the monastic order and becoming a monk. I responded
intuitively without even raising my head: "Yes, I am!" Shortly
after that, the Abbot Zhikai of Qixia Monastery sent someone
to find me, asking: "I have heard you want to join the monastic
order and become a monk; now I will be your master!"

As one could imagine, when his mother heard that Hsing Yun
wanted to join the monastic order and become a monk, it was like a
bolt of lighting out of the blue, for there was no way she was going
to part with him. She herself realized that she was a frail woman try-
ing to survive in violent times: she had already lost her husband, and
now she was about to lose her son. How could she explain it all to the
relatives back home? However, the young Hsing Yun insisted on
keeping the promise he had already made--how could he go back on
his word for no good reason? So he earnestly begged his mother to
let him fulfill his wish. After all this struggling, his mother finally
nodded her assent with tears in her eyes. A half a century later when
mother and son were reunited, Hsing Yun once asked his mother why
she pemmitted the boy he was then to join the monastic order. This is
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how she answered: "I felt that you were a promising child, but our
family was poor. We did not have the ability to give you any oppor-
tunity for education. If you were able to make progress in your
Buddhist studies, then perhaps you would be better off than staying
with me."

Two of them left home, but only one returned. His mother
bid him her forlorn goodbyes, while he ascended Mt. Qixia. As for his
father, no news of him was ever discovered; even his body was never
found. Local villagers guess that he probably perished in the Nanjing
Massacre. Although his impression of his father was already quite
vague at the time, when he returned to his hometown for the first time
ten years later, he made it a point to restore the family's ancestral
shrine, so that he could formally install memorial tablets for his
maternal grandmother Madam Liu, and his lost father, Li Chengbao.
He also left instructions that family members should burn incense and
offer prayers at set times.

Life in the Monastery under Material Poverty

Leaving his mother to join the monastic order was something
quite unexpected. Neither had his family put up any funds for prepar-
ing monastic robes and celebrating his tonsure, nor had his elders
spent any money on a vegetarian feast to honor his teacher. On top of
it all, Hsing Yun was young, so he could not participate in repentance
ceremonies and prayer services for the dead which would have pro-
vided some income. Instead, every stitch of clothing and every bowl
of rice had to come from the temple stores. The ancients have
described economic poverty as "a beggarly account of empty purses;"
Hsing Yun was without even the "empty purses." In his book, the
Hundred Saying Series, he tells a particularly harsh but vivid story:
After coming to the monastery, he wanted to send a letter home to tell
his mother that all was well, but a year had passed and he still had not
sent it because he was unable to earn enough money to pay for the
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postage.

There is seemingly only one word to describe his life at Qixia
Monastery: penniless. For his clothing, he had to pick through the
clothing and socks of the monks who had passed away as a way of
replacing worn clothing or missing socks. Since it was difficult to
find a pair of matching socks, he recalls that his left sock never
matched his right. Even his shoes would have holes in them, and
when the soles were worn through, he would make do by lining them
with simple cardboard. Although he never complained to his family,
his mother and siblings in faraway Jiangdu could not help but worry
about him. There is no need to mention the many trips his mother
made to visit him, but even his brothers Guohua and Guomin each
made their own trips to Qixia, where they stayed for several days.
They helped the monastery by doing odd jobs on one hand, but also
wanted to take care of their brother on the other hand. On one occa-
sion, his sister Suhua had heard that her brother's shoes were all worn
out. She became quite anxious, and took the trouble of learning how
to make monk's shoes from a nun who lived some two miles away.
Because she did not know his exact shoe size, she sewed him two
pairs , one slightly larger and another pair slightly smaller, which she
begged someone to take to him. She only learned many years later
that upon seeing how two other novices were wearing shoes worse
than his, he actually gave them the shoes his sister had made, one pair
for each, while he continued wearing his worn ones.

As for his living quarters, one hundred and ten monks lived
in a single domitory with one long bed; tall or short, fat or skinny,
they slept shoulder to shoulder. Even the simple act of turning over
was no easy task. Upon rising in the morning, several dozen people
would wash up using a single bucket of water: each person was lim-
ited to "two and a half steps" (soaking the towel was the first step,
washing the face and soaking it again was the second step, and wring-
ing the towel dry was the final half step. Of course the towel was per-
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petually dirty). By then, the bucket of water had become as brown as
mud; still, it was carried away and used to flush the latrine.

As for meals, it was a case of the proverbial more mouths to
feed than food to eat. Hsing Yun remembers that during his time at
Qixia Monastery, there were altogether more than four hundred
monks from all over China. The gruel served at the morning and
evening meals was nearly "as thin as water," while the pickled turnips
served with the gruel were often crawling with maggots. Due to the
monastery's poor resources, cooked rice was only served twice a
month; even that was cooked with other grains mixed in. When eat-
ing at the refectory, one had to recite the meal prayer, while smelling
the reeking odor given off by the food. All one could do was close
one's eyes, hold the breath, and gulp it down. The bowl of soup was
so clear you could see the bottom of the bowl; if you had used it to
wash your clothes, there would be no oily stains. The soup often con-
tained a layer of insects floating on top, while snails and earthworms
would have dropped to the bottom. What passed for a side dish were
the bean curd dregs. This came from the leftover bean curd from the
meals served to guests, that was then taken outside to dry. As it dried,
sparrows would swoop down to eat their share, and after having eaten
their fill, they always remembered to leave behind a souvenir, their
droppings.

With inadequate nutrition and poor sanitary conditions, a
child that needs to develop and grow will easily fall prey to illness,
but in that environment, being sick was an extravagance none could
afford. On one occasion Hsing Yun suffered from skin ulcers that
made his body smell horribly. It was particularly painful when he
changed his clothes, because the blood oozing from the abscesses
would stick to his clothes, so it felt like his skin was peeling off in
layers. When sick, he did not dare inform his teachers, while others in
the monastery could not be bothered to meddle in others' affairs, and
so he never went down the mountain to seek medical treatment.

36



On another occasion he contracted malaria and was torment-
ed with alternating bouts of chills and fever, which made his life
painful and miserable. But as a member of the monastic community,
Hsing Yun worked and rested collectively with several hundred other
people. Despite being so sick, he still participated in the morning and
evening services like everyone else. Having struggled on for half a
month, he himself realized that perhaps he would not survive this
time. News of his illness finally reached the ears of his teacher, who
had someone take him a half bowl of pickled salted vegetables, which
appeared like a life-saving bowl of celestial ambrosia to heal both his
body and soul. Hsing Yun gulped down the pickled vegetables with
tears welling up in his eyes, vowing that very moment to devote his
body and mind to Buddhism for as long as he lived, as repayment for
his teacher's kindness. Now if you were to visit the Museum of Fo
Guang Shan history today, sharp-eyed individuals might be able to
spot an old chipped bowl filled halfway with salty vegetables quite
dry and wrinkled, that sits there as silent testimony to that particular
incident. Naturally, this half-bowl of salted vegetables is not that one
of years ago, but symbolically it reminds us of what Hsing Yun is try-
ing to say indirectly: it is his hoped that the disciples of Fo Guang
Shan will take the opportunity to deeply appreciate the meaning of
history and the power of profound inspiration.

An Unseen and Unheard World

Those years were a time of warfare and strife, and people
were hard pressed to make a living. Donations to the monastery were
meager at best, while material privations cannot be expressed in
words. Then there was the strict training in spiritual matters that went
way beyond what most people could possibly bear. As time has
passed and places have changed, the emotions of his heart are not dis-
turbed when Hsing Yun mentions these incidents from the past; but
those listening to his account would find themselves deeply touched.
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He recalls that when he first entered Qixia Monastery, he was
nothing more than a twelve-year-old boy. Most of the time he went to
sleep around ten o'clock at night, only to rise at three o'clock the next
morning. Attending the morning and evening services, he would fall
asleep on the floor during a single prostration. Upon finding him
lying there, his teacher would use his foot to tap him on the head, and
the boy would hurriedly get up. He once knelt with joined palms in
the open terrace listening to a Dharma talk, kneeling there for some
three to four hours. In the end, tiny little rocks had embedded them-
selves into the skin of his knees and his shoulders were so stiff he had
lost any sensation in them. When he received full ordination at the
age of fifteen, he got a taste of what happens "when the kind-hearted
is faced with the hard-hearted, and the reasonable is treated with the
unreasonable:"

1 remember when the preceptor asked me whether I had
killed any living beings; I answered, "No!" Suddenly, a large
willow branch hit me on the head. "Am I to understand that
you haven't killed any mosquitoes or ants?" I quickly
changed my answer: "Yes, I have." Suddenly, that willow
branch struck me again, because killing living beings is a
transgression. The preceptor then asked me whether my
master had told me to come for the ordination. I answered, "
1 came on my own." The willow branch struck my head for a
third time. "Your master didn't tell you to come, so you decide
things all on your own, that deserves punishment." I naturally
accepted the reprimand in all humility, answering instead, "It
was my master who told me to come." "So if he hadn't tell you
to come, you wouldn't have done so? " Then I was hit a
fourth time.

During the fifty-three days of the ordination period, the
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innately curious and eager to learn boy had to put up with quite a bit
of suffering and pain. From time to time, he would hear the sound of
water or echoes from the mountain, and could not help raising his
head to look for its source. When the leading master saw that, he
would immediately strike the boy with a bamboo cane: "What are you
listening to? Close your ears! Young as you are what sounds belong
to you?" After the punishment, Hsing Yun quickly focused his mind,
and no matter if leaves rustled like crashing waves or rain tapped on
the eaves, he would hear none of that. The bamboo cane then imme-
diately came again: "Open your ears and listen! What sound does not
belong to you?" At other times, he would receive another whack from
the cane for peeking at what was happening on the ordination plat-
form: "Your eyes are wandering! Can you see anything that belongs
to you?" Upon exiting the hall, he suddenly saw how the wind blew
across the grass and how the geese soared through the clouds. He
immediately caught himself and closed his eyes so as not to see, but
that bamboo cane was not going to let him off: "Open your eyes and
look around! Does what you see not belong to you?"

By the time that willow branch had beaten away all pride and
obstinacy, his attachment to self had been transformed into a state of
non-self. "Rightly it's three whacks, wrongly it's still three whacks,"
it was through this kind of toughening process that Hsing Yun devel-
oped a profound sense of religious integrity. He said, "When I was
young, I was able to submit in the face of something unreasonable, so
how could I not be accepting when I come upon what is reasonable
in the future? I could put up with what was hard-hearted, so why
wouldn't I welcome a kinder and more upright society?" Such an
experience built up capital for his later practice of cultivation and the
work of spreading the Dharma. It also was to form his character over
the ensuing decades, an emotional temperament that "found peace in
every encounter, lived life as it came, enjoyed freedom to the heart's
content, and felt joy in the success of others."
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One Master and One Disciple, the Tempering of Steel

Hsing Yun's entry into the monastic order at such a young
age had broken with accepted precedent, and so in order to forestall
any idle talk, the training his teacher gave him was one of iron disci-
pline instead of a kindly education. During the six years he stayed at
Qixia, his master only gave him two sets of clothes. Each year during
the winter holidays of the lunar New Year, Hsing Yun would watch
as his classmates returned home for the holidays in high spirits, while
his requests to return home for a reunion with his family over New
Year were never approved by his teacher. During the course of his
studies, he was reprimanded by a certain instructor, and his master
knew that he probably had been wronged, so Hsing Yun was asked to
come and see him. After inquiring into the recent conditions of his
life, the master raised a cup of tea and said, "You think that by telling
me you have no money, I would just give it to you. Let me tell you
clearly, if I gave you all the money I could save from not drinking tea,
you could still not spend it all. But I wouldn't give it to you anyway.
You may not understand right now the point of this, but someday in
the future you will come to appreciate my meaning."

With his kind and generous disposition, Hsing Yun was able
to humbly accept the guidance of his teachers, regardless of how easy
or difficult it was to receive. Indeed, in the fullness of time, with all
its tests and trials, he came to appreciate the true sense of affection
behind the harsh treatment. Not allowing him to return home without
good reason was done out of a concern for his monastic vows taken
at such a tender age. For although the roots of goodness were there,
the seductive powers of the external world could easily have weak-
ened his commitment to the path. Allowing him to experience priva-
tion and poverty was done to train him how to be strong and resolved
in the face of adversity, so he would not become obsessed with mate-
rial things nor develop the habit of spending money to buy things.
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During a talk he gave on one occasion, Hsing Yun expressed his deep
sense of gratitude towards all his teachers at Qixia. In his view, the
teachers there had taken a piece of coarse, raw metal and refined it in
the crucible to make a pure, adamantine substance. They had instilled
within him an excellent power to adapt, one that "could do with as
well as without; could be well-fed or starved; could put up with heat
and cold; could work early or late; could do with more or less; could
either advance or retreat; could handle happiness and suffering; and
could become great and humble:"

In my mind, my teacher was truly great, not only with
respect to his clear understanding and strict teachings, but
also because of his generous spirit and capacity for
broadmindedness. From Mainland China to Taiwan, and
from Dharma retreat centers to sister temples and monasteries,
1 have met quite a few teachers in my time who took in
disciples in order that they would serve for their retirement,
inherit their temples, bring in resources to their temples, or
advance their reputations. But my great teacher sent me all
around to study and practice hard, ensuring that I would be
tempered and trained by the masses.
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Taking on Responsibility for
Buddhism's Rise or Fall
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What most people heard were the volleys of gunfire and the hail of bullets,
but what | heard were the cries for help coming from all suffering beings; what most
people saw were the corpses strewn about the countryside, but what | saw with my
own eyes was the fate of Buddhism hanging in the future's balance.

--The Venerable Hsing Yun

The six years Hsing Yun spent at Qixia established his belief
in a lifelong commitment to Buddhism. When he left Qixia to enter
Jiaoshan Buddhist College in 1945, he had already matured from a
child into an outstanding young Buddhist monk with a courageous
spirit.

Entering the Great Buddhist Institution of Higher Learning

Jiaoshan Buddhist College was one of the most prestigious
institutions in the Buddhist world, both in terms of the qualifications
of'its faculty and the intelligence of its student body. Its chancellor in
those days, the Venerable Xuefan, was an acknowledged leader in the
Buddhist world. During his days at Jiaoshan, Hsing Yun studied early
Buddhism from Venerable Zhifeng, while other instructors such as
Venerable Shengpu and Prof. Xue Jianyuan taught him Chinese liter-
ature, geography, history, and biology. In particular, his studies with
Venerable Yuanzhan, who taught him the Zhuangzi and the Treatise on
the Treasury of the Abhidharma, proved to be very beneficial, for it
was through this master's guidance that Hsing Yun slowly began to
appreciate the joys of reading.

Those years spent there represented the embryonic begin-
nings of his way of thinking: "Jiaoshan Buddhist College is situated
on the Yangzi River, and everyday after the evening meal, I liked to
go outside the campus to stroll along the beach for at least a couple
of miles or so. Looking at the river as it flowed beyond the horizon,
my thoughts were like the endless procession of waves that would
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come from afar to break on shore; while the ideas that came and went
in my head were like sailboats heading home at dusk, as they cruised
into the harbor of my mind ...."

Upon completing his studies at Jiaoshan Buddhist College,
Hsing Yun went on to study at other monasteries, from the Vinaya
School at Qixia, to the ordination hall at Mt. Baohua, and then on to
the meditation halls of Jiangtian Monastery at Jinshan and Tianning
Monastery in Changzhou. With his solid education in the Vinaya
[monastic regulations and precepts], the teachings on the Buddhist
scriptures, and Chan practice, he realized how the spirit of Mahayana
Buddhism lays equal stress upon study and practice. This was some-
thing like receiving a complete training in the three ammed services of
ammy, navy, and air force. With that, his basic training was solidly
done, and his qualifications were complete.

During his study tour, he would often walk alone and on foot
for hundreds of Chinese li [one li is almost a third of a mile.]
Traveling day and night, he would pass through cities and towns, as
well as villages and hamlets. There is an old Chinese saying, "Better
to be a dog in peaceful times, than a human being in wartime;" and
during his travels, he would see how his compatriots suffered hard-
ship and privation. Besides the indignation that stemmed from the
sense of justice he had from childhood, Buddhism had also imbued
within him a heart of compassion that empathized with the sufferings
of others. Many years later, Hsing Yun would describe to his disciples
how he felt during that time: "What most people heard were the vol-
leys of gunfire and the hail of bullets, but what I heard were the cries
for help coming from all suffering beings; what most people saw
were the corpses strewn about the countryside, but what I saw with
my own eyes was the fate of Buddhism hanging in the future's bal-
ance."
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A Page from the History of Buddhism

Four hundred years after its transmission to China during the
reign of the Han Emperor Ming (r. 57-75 CE), Buddhism in China
enjoyed a period of vibrant development and exerted Profound cul-
tural and political influence during the Sui and Tang periods (581-907
CE). Besides its literary and artistic impact on Chinese culture,
Buddhism played an integral role in developing welfare programs
throughout Chinese society, including economic relief and healthcare
for the impoverished.

However, after the Yuan Dynasty (1279-1368 CE), the ruling
class began to downplay Buddhism's role, forcing Buddhism to
loosen its ties with the intellectual class, and maintain a separate exis-
tence. The founding emperor of the Ming Dynasty, Zhu Yuanzhang (r.
1368-1398), had been a novice in his youth and was once a monk; he
understood the profound power of influence that Buddhism could
wield. Fearing that religion would become a hotbed of rebellion,
upon ascending the throne Zhu Yuanzhang enacted both hard and soft
policies towards religion, and Buddhism in particular. He turned over
remote, mountainous areas for Buddhist temples, ordering all mem-
bers of the monastic order to relocate there to carry on their spiritual
cultivation. This forced Buddhism to sever all ties with society, mak-
ing it impossible for Buddhism to maintain any connection with the
masses. Thus, it was transformed from a positive force engaged with
the secular world, into a conservative and reclusive religion that
renounced the secular world. Thus, the decline of Buddhism was
already evident.

At this point, Buddhism had already become a "cold" reli-
gion, and except for its funerary rites of salvation, most people did
not know how Buddhism related to them. In addition, the overall
quality of the monastic order declined and the monastic spirit was not
evident, all of which further degraded Buddhist development. From
then on, Chinese intelligentsia broke off relations with Buddhist
monks and Daoist priests, who were then put down as the dregs of
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society. If any monastic were to become enthusiastic about secular
affairs, or if their reputations rivaled that of the upper class, they
would be attacked for being overly secular; and as we shall see, the
Venerable Master Taixu was one who suffered greatly from this. For
the majority of people, such ideas became their fixed impression of
Buddhism, something that still persists to this very day.

By the establishment of the republic in 1912, some people
who had received a smattering of Western education were shouting
for the downfall of Confucianism, and in their blindness they attacked
Buddhism as well. To the eyes of young intellectuals, clay images of
the bodhisattvas and rural monks were simply "feudalistic," "back-
ward," and an amalgam of all things "superstitious." Many "New
Youth" would sneer at Buddhist and Daoist worship and shake their
heads, their only concern being to get away from such things as fast
as they could. Even the government circulated the idea of "destroy-
ing temples to establish schools," as part of its credo for saving the
country. During the period of warlords, the "Christian general" Feng
Yuxiang (1882-1948) went so far as to order the elimination of
Buddhism, with the result that the Buddhist religion in the Henan
region was practically wiped out; he killed or expelled members of
the monastic order. Other examples include the proposal by the
provincial government of Zhejiang to expel the monastic order, and
the suggestion put forward by then Interior Minister Xue Dubi (1892-
1973) to turn temples into schools.

Master Taixu Fails on the Verge of Success

At this critical time for the fate of Buddhism, the new
Buddhist youth, so patriotic and concerned about their faith, discov-
ered a teacher from the older generation who could serve as their
leader; someone who could fire up hope for Buddhism. This individ-
ual was the Venerable Master Taixu (1889-1947). When Hsing Yun
was studying at Jiaoshan, many of his teachers had received teachings
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from Master Taixu, and he himself had read Taixu's articles and
books, which indirectly led him to connect with Taixu's proposals. At
the time, Taixu made the following plea: "Whether the nation rises or
falls is the responsibility of each citizen; whether Buddhism rises or
falls is the responsibility of each monastic," which completely ener-
gized the young Buddhist students. Taixu proposed that the passive
Buddhism that escapes from the world, should be redirected along the
road of active engagement with the secular world; to this end, he
pushed forward the revolution in Buddhist organization, the revolu-
tion in Buddhist property, and the revolution in Buddhist principles.

His revolution of Buddhist organization demanded that the
scattered monastic community be re-organized and re-trained, so that
every monk could serve as a Buddhist missionary and a Dharma
teacher, while every nun would be able to teach school and serve as a
nurse. This would elevate the quality and work ability of the clergy.
The revolution in Buddhist principles meant discarding outmoded and
antiquated interpretations on one hand, and affirming the value of
human life on the other. He encouraged an enjoyment of human life
that was based upon appropriate ideas and attitudes, so that Buddhist
discourse was no longer mired in the fatalistic view of "life is noth-
ing more than suffering." His revolution in Buddhist property meant
an end to the attitude that one lives off religion. Instead, Taixu led the
way to a sense of self-sufficiency through one's own labor and moral
conduct, while temple property itself was to be commonly held by
the Buddhist order as whole, and no longer the private property of
abbots. Master Taixu also contributed to a new trend in education
with the founding of the Minnan Buddhist College in 1918.
Unfortunately, the school was operating with buildings borrowed
from the monastery, so when both sides could not agree the school
was closed. Later on, there were those who established a series of
other Buddhist colleges, but there was never any consistency to these
efforts.
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Senior monks of the older generation considered Taixu's pro-
posal quite heretical, and castigated him in their speeches and writ-
ings. But such actions only served to rally support for Taixu from the
younger monastic community that hailed him as the savior of
Buddhism in China. Hsing Yun too understood that Buddhism was
facing a dead-end, and in his enthusiasm and love for the faith, he was
constantly thinking about how Buddhism could be reformed, thereby
giving it a new vitality. "Don't think about what Buddhism can do for
me, think about what I can do for Buddhism!" This thought that lin-
gered in his mind for so long, was a perfect match to Taixu's propos-
als. In 1946, Hsing Yun passed up his chance to return home for a
visit in order to attend Master Taixu's "Training Class for Staff
Members of the Chinese Buddhist Association," in which Taixu him-
self gave instruction.

Sadly, the conditions of time, place, and human support were
against Taixu, for before the common people had a chance to recover
their lives after Japan surrendered, civil war erupted between the
Nationalist and Communist forces. Taixu himself passed away the
following year in 1947, and his calls for Buddhist reform were thus
silenced. Before he died, Taixu once commented in a regretful tone:
"My life's work at reform is a history of failure." At a later date,
Hsing Yun would bring the lamp of Buddhism to Taiwan, where it
went on to take its place in the world. Master Taixu would probably
never have imagined during his life, that all his reform ideals regard-
ing the Buddhist organization, its property and principles, would
actually be further developed and expanded upon by a bright member
of the younger generation, an individual who only met Taixu on that
one occasion.

Stepping forward to Try and Save Buddhism

Hu Shi (1891-1962) once said, "China's bitter lot for suffer-
ing was due to its poverty on one hand and its ignorance on the other."
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It was only by the end of 1947 that Hsing Yun was able to return to
Dajue Temple on Mt. Baita in Yixing, the seat of his Buddhist line-
age. Dajue Temple is located half-way up Mt. Baita in beautiful sur-
roundings. The front and back halls each contain two courtyards, with
side halls to the east and west. One to two hundred hectares of hilly
land lie behind the monastery, while vast agricultural fields lie in
front. Monastery property amounts to some fifty acres, that included
several dozen ponds for storing water. At the time, the area was
infested with bandits due to the chaos of the Sino-Japanese War and
the civil war. This meant that Mt. Baita was constantly being attacked
by bandits and despoiled by government troops, and for a time, no one
dared live there.

Hsing Yun was ordered to return to his lineage seat to put the
temple's administration in good working order. The western hall was
then used to establish a public primary school, while the eastern hall
housed the twenty staff members who fed themselves through their
own labor at faiming. Hsing Yun took advantage of the lunar New
Year's holidays to personally visit the homes of his flock and present
them with the customary spring couplets and kitchen god images, as
his way of connecting with local concerns. Seeing how this young
monk conducted himself with such industry, a follower of Dajue
Temple, who happened to be the director of education for Yixing,
invited Hsing Yun to serve as the principal of Baita Primary School.
This invitation was exactly what Hsing Yun was looking for, because
he believed that the country's salvation and Buddhism's restoration
must begin with both education and economics, requiring the estab-
lishment of schools on one hand, and the setting up of farms on the
other. This represented his earliest wish and he hoped to realize them
both at his home temple.

Although the young Hsing Yun had never received a formal,
modern education, he immediately wrote to his classmates in Nanjing
and requested help in gathering teaching materials, and through read-
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ing and doing research, he developed his own teaching methodology.
The school was set to open in one month, so besides hiring local
instructors, Hsing Yun himself would teach classes in Chinese and
civics. His efforts won the respect of the local community, making
quite a stir in the area. His mood at that time was: "Since I'm going
to do it, I must achieve some result!"

The chaos of those days was really something that no human
effort could withstand. It became impossible to implement the admin-
istration of the Baita Primary School, while all the plans for setting
up famms died on the drawing board. In the end, Hsing Yun had to bid
farewell to his beloved Dajue Temple and return to Nanjing to pursue
other opportunities. Upon the recommendation of his teacher, he and
a few of his classmates took over the administration of Huazang
Temple in Nanjing. They drafted plans for the temple's monastic
organization, and instituted a new regimen for life there, making vig-
orous efforts to stem the tide of decline at this late juncture.
Unfortunately, nothing happens overnight and the conservative forces
within the temple stubbornly resisted, resulting in constant conflict.
But then the Nationalist's stunning defeat at the Battle of Xubang and
the fall of Nanjing had taken place. The number of wounded soldiers
kept on increasing, while the common people drifted about as
refugees, everyone living in terror. This attempt at reform died an
early death, for just as young monastics like Hsing Yun were making
the first steps, they were hindered at every turn by the smoke of war
that filled the skies.

A Monastic Relief Team is Formed

In 1949, the civil war took a precipitous turn, and under the
influence of Master Leguan, a group of monastics formed a series of
monastic relief teams to care for the injured and dead, as a way of
serving living beings. One of Hsing Yun's like-minded cohorts turned
out to be his close classmate, the Venerable Zhiyong, who sent out a
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call to six hundred monastics to form a medical relief team heading
for Taiwan. But after two months of preparation, the constant delays
made it impossible for the teams to embark on their trip. Agreeing that
they did not want to perish together, the decision was quickly made
that Zhiyong would defend the faith on Mainland China, while Hsing
Yun would undertake the dangerous task of leading the monastic
relief team to Taiwan.

With sadness upon parting, Hsing Yun had no time at all to
inform his family regarding his decision to leave for Taiwan. All he
could do was to go to Mt. Qixia and seek his teacher Zhikai's advice
on whether to leave or stay. Upon hearing that his disciple was will-
ing to spread the Dhamma to Taiwan, a delighted Master Zhikai gave
his immediate approval. The night before his departure, his teacher
arranged a sumptuous meal in the refectory as way of sending off his
beloved disciple, but as the two men sat there in front of the meal,
neither had the heart to lift his chopsticks. They looked at each other
silently as tears welled up in their eyes.

After bidding his teacher farewell, Hsing Yun learned that a
steamer in Shanghai would be leaving for Taiwan. He spent that night
traveling the road to the Chan temple at Tianning Monastery in
Changzhou. In the dark of the night he awoke the soundly sleeping
monks with a shake and invited any willing young monastic to leave
with him for Taiwan and start over. Years later, one of Hsing Yun's
disciples was surprised upon hearing him tell this tale, and asked:
"You were waking them up in the middle of the night; did you really
know them all?" Without any hesitation, Hsing Yun replied: "I didn't
know a single one of them. We young monks were eager to help oth-
ers from a sense of justice, so I didn't expect anyone would refuse
me."

The swift current of those turbulent years could easily carry
away any individual, and there were quite a few young monastics
who returned to the laity or joined the army in those days. Yet the
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trials of such times can also make one more resolute. Hsing Yun had
made a vow to preserve the Dhamma lineage, and so he did his utmost
to keep his promise. When the monastic relief team was preparing to
leave, it numbered more than one hundred people, but when it arrived
in Shanghai to board the steamer, there were only some seventy peo-
ple left, including such masters as Yinhai, Haolin, Hongzi, and Jinghai.

An uncertain journey would carry Hsing Yun across the open
sea, enabling him to bring the lamp of Chinese Buddhism to this other
shore as a separate transmission. This ensured that the life of wisdom
would continue, marking a new page in the history of Chinese
Buddhism. The springtime of youth comes only once to a life, but
without hesitation, Hsing Yun now entered an era of unavoidable tur-
moil, and proceeded down his path in search of ideals.
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Taiwan —This Land and
This Person
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As the Confucian Analects state, "It is the man who broadens the way,
and not the way that broadens the man. " Despite all the personal hardship and
reversals he encountered in his environment, Hsing Yun proved himself to be a true
graduate of a famous Buddhist college, someone imbued with an orthodox Buddhist
education. The dynamic force of his vow that "the fate of Buddhism depends upon
me," ensured that nothing would stand in his way, and so his reputation slowly grew
among his generation of monastics from Mainland China.

That year there were a million people who followed in the
footsteps of those that had gone before, crossing the straits to this
beautiful island--Taiwan. A young Hsing Yun was just one such per-
son among this mass of people. But a few months ago, Taiwan for
him was nothing but the name of a distant place on the map, a remote,
deserted land with a humidity that causes diseases as described in
ancient texts. He knew absolutely nothing about this little island, but
he had heard all kinds of rumors, that many senior officials and rich
businessmen had come here to live it up, while the poor could find no
place to sleep; even sleeping on the street for the night, it was said,
would cost you three hundred thousand in old Taiwan dollars.

The Unique Feelings of a Solitary Monk

Just like the many other passengers on the steamer who left
China in a hurry, he arrived in Taiwan without much luggage. His
only possession, a small knapsack, had been lost in the confusion of
war; his only long robe he had given to a fellow monastic, the
Venerable Zhuyun (1919-1987), so all he had was the shirt on his
back. He dared not even wear his one and only pair of monastic san-
dals, because he saw how most of the local people went barefoot, and
how they would stare at his feet in astonishment as he walked in his
sandals. All he could do was quickly take them off and walk around
barefoot, in keeping with the local custom.

By this time only forty or so people remained on his team. As
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head of the group, Hsing Yun engaged in repeated contacts with the
training commander in Tainan, Gen. Sun Li-jen (1899-1990), on their
behalf, and put forth their request to participate in the army's relief
effort. General Sun instructed them to report to the army base at
Hsuting for military training. Hsing Yun explained at once that they
were all monks and had not come to enroll in the army, but rather to
bring medical relief to the wounded and dying. General Sun replied:
"Even though you are a monastic relief team, you must still have a
basic understanding of front-line military procedures for your own
safety." And that was that, and so the team of about forty monastics
received military training from some now forgotten regiment.

Upon leaving the atmy camp at Hsuting, Hsing Yun remem-
bered that a friend, the Venerable Datong, had been put in charge of
Baojue Temple in Taichung for some time. He had once written to
Hsing Yun in Mainland China to invite him to come to Taiwan and
assist in establishing a Buddhist college for three thousand students.
Hsing Yun thought he might as well go visit him and stay there tem-
porarily. After much hardship, he arrived at Baojue Temple, only to
learn that Datong had fled to Hong Kong some time ago because he
was unjustly suspected of being a communist spy. The abbot tactful-
ly made it clear that Hsing Yun could not stay there either.
Fortunately, Datong's sister, who had joined the monastic order as the
Venerable Juedao, learned that a classmate of her brother's had come,
and so she made a special request on Hsing Yun's behalf, allowing
him to stay at Baojue Temple for about a week.

He then planned to go to Mt. Guanyin near Taipei, and the
twenty-three-year-old Hsing Yun did make it to Taipei from Taichung
in only two days, but going on to Mt. Guanyin proved to be impossi-
ble. All he could do was go to Shipu Temple on Nanchang Rd. and
seek temporary monastic lodging. Instead, he was yelled at by a few
senior monks from the Mainland: "What gives you the qualifications
to come running here to Taiwan?" There was nothing he could do but

55



move on to Shandao Temple, but the people there either said, "There's
no room; we're already full;" or they said, "we do not accept venera-
bles from Mainland China for monastic lodging." By that time,
evening had set in with pouring rain. Runoff from the rain had pooled
up to his knees as he staggered down the road. He even slipped once,
completely soaking his clothes. Racked with hunger and cold, all he
could do was curl up under a bell and spend the night like that.

The next day he went to Mt. Yuemei to see if he could locate
an old classmate, but being a stranger in this land unable to understand
the local dialect, it took him some time before he got directions to the
temple. By the time he arrived, it was already past one o'clock in the
afternoon, and his empty stomach was rumbling with hunger. Some
Buddhist teacher was just then teaching a class of students from
Mainland China and politely refused his request to stay. Fortunately,
some of the young students asked him whether he had eaten or not.
Somewhat embarassed, Hsing Yun replied, "I don't know to which
meal you are referring; not a grain of rice nor a drop of water have |
had since noon yesterday!" When his classmate saw him, he said
without hesitation, "Hurry now to the kitchen and get something to
eat!" But at the same time, someone else spoke, "I have been instruct-
ed to say that we cannot take care of ourselves, so you will have to
seek help someplace else!" Yet another rebuff, and Hsing Yun real-
ized that he could not stay there. Just as he was about to leave, his
classmate called out to him, asking him to wait. His classmate
grabbed his own wallet and went off to buy rice, which he then used
to prepare a bowl of porridge. When Hsing Yun picked up the bowl,
his hands wouldn't stop shaking from hunger, but still, he had to take
his leave after finishing the porridge and thanking his friend.

Such incidents are quite understandable given the times.
People then were uneasy and economic conditions were very poor.
Everyone was worried that communist spies might be trying to sneak
in, bringing calamity on themselves. It seemed that the clay statues
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of bodhisattvas not able to wade across a river were in trouble them-
selves, so how could they set about saving others. Later on, Hsing
Yun went to Chungli to see the Venerable Cihang, but by that time,
Cihang had already gone to Mt. Shitou. Upon the recommendation of
the Venerable Zhidao, Hsing Yun went to visit the Venerable
Miaoguo. The two of them hit it off every well. Miaoguo was
extremely wamm and sincere, treating Hsing Yun with attentive care.
He also whispered in Hsing Yun's ear, "Stay here and rest easy; oth-
ers can leave, but on no account should you do so."

Given a Place to Stay, Resolved to Work Diligently

Finally upon arriving at Yuanguang Temple in Chungli,
Hsing Yun had found a place to stay through the compassion of the
Venerable Miaoguo. With gratitude in his heart, Hsing Yun asked
Miaoguo to give him a lot of heavy jobs to do, resolving to work dili-
gently. Everyday, he drew six hundred buckets of water from a well
so deep that its, bottom could not be seen. Only in this way was
enough water provided for the use of the eighty residents of the entire
temple. Then again every morning, he went out to buy vegetables,
always dragging the squeaky handcart through the moonlit light of
pre-dawn along fifteen miles of dirt road to the market. Wind brushed
lightly against the tree branches as peace and quiet reigned over the
land. Only the distant sounds of barking dogs could be heard from
time to time, just as dawn broke into the clear sky. He recited the
sacred name of the Bodhisattva Avalokitesvara [Guanyin], as the clip-
clap sounds of his wooden clogs served as accompaniment. Arriving
at the market, the vegetable sellers were still fast asleep! Going from
stall to stall he woke them up, and bought enough oil, salt, rice, fuel,
and a day's worth of vegetables, and then back he went along the dirt
road to the temple. Since the temple was short of young manpower,
not only did Hsing Yun cook and serve the meals, he also swept the
courtyard. He even used his finger nails to scratch off the dirty filth that
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coated the latrine, because there were no cleaning implements. He saw
to the wrapping of the corpse when anyone at the temple passed on,
and he was also the one who helped carry the dead for burial.

Everyday, he would study the local dialect along with every-
one else, which enabled him to fit in with everyone; and when the
time came for the abbot to give teachings, he would serve as the
impromptu interpreter, enabling people from all parts of China to
share in the joy of receiving the Dharma. Over the course of his two
years at Yuanguang Temple, Hsing Yun gained the full respect and
confidence of the Venerable Miaoguo, and made a good impression
on many others, which helped to shorten the distance between him
and the Buddhist followers of Taiwan. He still remembers how a cer-
tain kind-hearted old bodhisattva (referring to older believers with
genuine devotion to Buddhism) would always cook a bowl of noo-
dles on the side to feed his hungry stomach: "She would always hold
the bowl of hot noodles in her hands all covered with wrinkles, and
as she passed it through the window to me, droops of broth would
land on the windowsill, while clouds of steam would waft by. I was
moved in such an inexpressible way."

Owing to his sincere treatment of others, his industrious
work, and his spirit of self-sacrifice, Hsing Yun slowly won the trust
of the temple's believers. Miaoguo would also take him along when
he preached the Dharma at outside locations. Senior members of the
Buddhist community in Taiwan came to appreciate his abilities, and
even Miaoguo considered turning the temple over to Hsing Yun's
administration. However, Hsing Yun noticed how his colleagues
would return from conducting Buddhist services with many dona-
tions of various kinds, and this gave him a warning instead. If he were
to continue like this, he would certainly live a comfortable life, but
he would not have contributed anything towards the orthodox faith in
Buddhism on Taiwan, and so he said his good-byes and left.
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Early Forays into Culture and Education

During his time at Yuanguang Temple, Hsing Yun would not
neglect his reading and writing, when he could spare time from his
hard work. On one occasion, he received twenty dollars for helping
with a Buddhist service, and he immediately went out and bought pen
and paper. The joy of that moment remains a vivid memory to this
day. It was also during this period, that he stayed at Fayun Temple in
Miaoli to look after the forest, and as he lay on the grass he began
writing his book, Singing in Silence. Upon returning to Yuanguang,
he would sit at his desk and work on his writing from time to time
after finishing his chores. There were some monastics and members
of the laity who thought he was neglecting his duties by wasting his
time like that. An old woman who often helped around the temple
tried to dissuade him in all earnestness: "Venerable master, you
should be working, otherwise you will have nothing to eat!"

After leaving Yuanguang Temple, he started out composing
radio scripts for the Broadcasting Corporation of China, and then pub-
lished articles in many newspapers and magazines, such as Free
Youth, Kan Zhan Daily, Jue-Sheng Monthly. For a time, Hsing Yun
became known as "the star of Buddhist literary art." On one occasion,
some of his literary friends tried to persuade him to return to secular
life and become the uncrowned king of critical commentary on cur-
rent affairs. But after all, none of that had anything to do with the
work of restoring Buddhism, and so he tactfully refused. On another
occasion, he accepted an offer from the Dharma Master Dongchu
(1908-1977) to serve as a volunteer editor of Life Monthly, a job that
was to occupy him for six long years. The distribution and mailings
for the magazine were done all on his own. Full of enthusiasm, he
wearied himself over writing articles and setting the type during the
day, while in the evenings he wracked his brains over editing and pol-
ishing articles. Since he had no money to take the bus, he would even
walk on foot from Tali Road in Taipei City all the way to the printers
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at Wanhua train station.

After this, the Venerable Daxing established the "Taiwan
Buddhist Training Institute" in Hsinchu, and Hsing Yun was hired to
serve as the dean of education. At the same time, the local police sta-
tion had him conduct special classes for learning Mandarin Chinese
for the general public. Each day the people attending the class were
growing in numbers, and he actually packed to capacity one of the
large classrooms at the institute. Thus, the police began to regard him
with a new sense of esteem.

Preaching the Dharma under Extremely Harsh Conditions

Buddhists began building temples in Taiwan with the support
of Zheng Jing (1642-1681), the son of the Ming loyalist Zheng
Chenggong, known to the West as Koxinga, and this trend continued
to grow during the Qing Dynasty (1644-1911). During the Japanese
occupation (1895-1945), Taiwan Buddhism fell under the influence
of Japanese Buddhism, which did not maintain a strict monastic dis-
cipline and pemmitted the Buddhist clergy to marry. Many Taiwanese
monastics followed suit, by marrying and breaking with the vegetar-
ian discipline. This led to confusion between secular and monastic
life, so that people in general came to lack a true understanding of
what Buddhism really meant.

The material poverty and the hardship of life during this last
period represented an accurate portrayal of what life was like for most
people when Taiwan was returned to Chinese control. The greatest
dream for the majority of people was nothing more than a peaceful
family life with no worries over adequate food or clothing. What set
Hsing Yun apart from most people was the constancy of his religious
zeal. Personal happiness was not enough, for he never forgot about
restoring Buddhism in Taiwan. This would enable ever larger num-
bers of people to connect with the Dharma, one that represented the
correct understanding and the correct view. But for a Taiwan of more
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than fifty years ago, that was by far something easier said than done.

What is more, the educational level of Taiwan's monastics in
those days was usually quite low. In general, they were only able to
chant the scripture during funeral services, so such things as preach-
ing the Dharma and missionary work were seemingly beyond the
realm of possibility. Buddhism was stuck with being a "funerary reli-
gion," for it played no role in society or the lives of the masses, while
intellectuals who studied Buddhism were about as rare as hen's teeth.
Besides, there was the presence of Catholic and Protestant
Christianity from the West, resulting from America's powerful
involvement in Taiwan's affairs during the post-war period. With their
well-heeled financial power, the Western creeds were able to extend
their influence into cities and towns. Some years earlier, Chiang Kai-
shek and his wife became devout Christians, and quite a few high offi-
cials and prominent businessmen in political and business circles fol-
lowed suit. Thus, people in society came to esteem the belief in
Christianity, while Buddhism was dismissed as some antiquated cus-
tom.

Skillfully Adapting to the Larger Environment

It must also be recalled that this was a period of tension and
fear, both politically and militarily. Not only were people from
Mainland China viewed with fear and suspicion, but the security
forces tended to react excessively, which meant that innocent monas-
tics were often caught up in the confusion. Every so often a handful
of Buddhist monastics would be taken in for interrogation. There was
little possibility for preaching the Dharma and missionary work, when
even one's every action was completely restricted. In this hopeless
situation, many monastics went their separate ways, and Buddhists
converted to other religions in droves as a way of facilitating their
employment and making their families safe.
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According to Hsing Yun's recollection, he was imprisoned
three times in his life. The first two times occurred when he was serv-
ing as principal of the Baita Primary School. After he arrived in
Taiwan, he and the Venerable Cihang, along with dozens of other
monastics from Mainland China, were arrested and thrown in prison,
because of a rumor that was going around that three hundred monas-
tics had been secretly sent to Taiwan to engage in infiltration and sub-
version. His imprisonment lasted twenty-three days, in which he was
not only unable to lie down and rest, but was even bound and
restrained, and treated brutally. Fortunately, Gen. Sun Li-jen's wife
and Buddhist practitioner, Chang Ching-yang, vouched for the
monastics, while another Buddhist follower Wu Ching-hsiung made
all kinds of arrangements, which finally secured their release from
prison.

As the Confucian Analects state, "It is the man who broadens
the way, not the way that broadens the man." Despite all the personal
hardship and reversals he encountered in his environment, Hsing Yun
proved himself to be a true graduate of a famous Buddhist college,
someone imbued with an orthodox Buddhist education. The dynamic
force of his vow that "the fate of Buddhism depends upon me,"
ensured that nothing would stand in his way, and so his reputation
slowly grew among his generation of monastics from Mainland
China. Standing firm with each step and treasuring each and every
connection, Hsing Yun strode into Taiwan society and the communi-
ty of believers. His understanding of this land and its people came to
quietly outline in his mind a broader perspective on the future.
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Ilan, the Source of It All
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An outsider-monk formed a close bond of deep and enduring affection
with the simple and honest folk in this mountainous town. "Arriving no one is there
to greet me; departing no one is there to say goodbye. That's the feel of home." No
matter where he roams around the world, his heart is forever tied to llan.

"Over the course of my calling to preach the Dharma, Ilan
stands out as an important base of operations. One could say that with-
out [lan's Leiyin Temple, there would be no Fo Guang Shan; and with-
out Fo Guang Shan, there would be none of the nearly two hundred
branch temples that have been established around the globe, nor
would there be the nearly one million practitioners and staff that
make up Fo Guang Shan. Furthermore, almost all the earliest disciples
of Fo Guang Shan were people from Ilan. Ilan is the source of
Humanistic Buddhism. Trees have their roots and rivers their springs,
and looking back on it all, Hsing Yun did indeed establish Ilan as the
root and spring of Fo Guang Shan.

Feelings for Ilan Held Fast

To preach the Dharma and promote Buddhist teachings on
such a barren soil for Buddhism as Taiwan of a half century ago
required not only fortuitous circumstances and courage, but also wis-
dom and stamina. The fortuitous circumstances appeared in 1952,
when such Buddhist practitioners as Li Juehe, Zhang Huishui, Lin
Songnian, Lin Changqing, and Ma Teng joined in the activities of the
Chinese Buddhist Association; they met with Hsing Yun who had just
come to Taiwan for three years and invited him to preach the Dharma
in Ilan.

These Buddhist practitioners had actually been north to the
capital on many occasions, hoping that they would be able to invite a
Dharmma teacher to take up residence in their hometown and give
teachings. However, the frontier area of Ilan was still an undeveloped
rural town, and there wer